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CHAPTER 1 


An Introduction to 
’Uloom al-Qur'aan 


I. Definition of ’Uloom al-Qur'aan 

The knowledge o {'uloom al-Qur'aan , or ‘The Sciences of the Qur'aan’, deals with 
Islaamic scholarship, and one that is of primary importance. 

(the qira'aat), the blessings of reciting the Qur'aan, and the etiquette of its recitation. 

With regards to the history of the Qur'aan, ’uloom al-Our'aan deals with the stages 
of revelation of the Qur'aan, the compilation of the Qur'aan, the art and history of 

With regards to its understanding and implementation, ’uloom al-Qur'aan covers 
the causes of revelation (asbaab an-nuzool), the knowledge of the makfrce and madanee 
revelations, the knowledge of the various forms (ahruf) it was revealed in, the under- 
standing of its abrogated rulings and verses ( naasikh wa al-mansookli), the knowledge 
of the various classifications of its verses (; muhkam and mutashaabih, ’aam and khaas_, 
mutlaq and muqqayad, etc.), the knowledge of the inimitable style of the Qur'aan 
(i’jaaz al-Qur'aan), the knowledge of its interpretation (tafseer), the grammatical analy- 
sis of the Qur'aan (* iraab al-Qur'aan) and the knowledge of those words whose usage 

It has been said that the knowledge of ’uloom al-Qur'aan is in reality the knowl- 
edge that one is required to know in order to properly interpret the Qur'aan. There- 
fore, to call this branch of Islaamic knowledge ‘The Procedure and Methodology of 
Interpretation’ (’llm Usool at-Tafseer) instead of ’uloom al-Qur'aan would not be far 


9 cf. ar-Roomee, Fahd ibn 'Abd al-Rahmaan ibn Sulaymaan: Dirasaat fi ’Uloom al-Qur'aan, Maktabah 
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they asked, “O Messenger of Allaah! Who amongst us does not do injustice (to his 
soul)?” They had understood that the verse was referring to those believers who did 
not commit any injustice, or sin. The Prophet ( 3 |§) replied that the injustice referred 
to in this verse was shirty or the association of partners with Allaah." 


Such was the enthusiasm of the Companions in seeking this knowledge that they 
were able to not only explain any verse in the Qur'aan, but also give its history and the 
cause of its revelation. Ibn Mas’ood said, “I swear by Allaah, besides whom there is no 
other god, there is no soorah in the Qur'aan except that I know where it was revealed! 
And there is not a single verse in the Qur'aan except that I know the reason behind its 
revelation! If there were any person that knew more about the Qur'aan than I did, 
and it was possible for me to reach him, I would ride (on my camel) towards him (to 
get this knowledge).” 12 'Alee ibn Abee Taalib told his students, “Ask me! For I swear 
by Allaah, there is nothing that you will ask me except that I will answer you. Ask me 
concerning the book of Allaah! For I swear by Allaah, there is not a single verse in the 
Qur'aan except that I know whether it was revealed at night or during the day, or on a 


There were many Companions who were famous for their knowledge of the 
Qur'aan, among them the four Khulafaa ar-Raashidoon," 'Abdullaah ibn Mas’ood (d. 
32 A.H.), ’Abdullaah ibn ’Abbaas (d. 68 A.H.), Ubay ibn Ka’ab (d. 32 A.H.), Zayd ibn 
Thaabit (d. 45 A.H.), Aboo Moosaa al-Ash’arec (d. 50 A.H.), ’Abdullaah ibn Zubayr 
(d. 73 A.H.) and ’Aa'ishah (d. 57 A.H.). 


The generation that came after the Companions, the Successors, studied eagerly 
under the wise guardianship of the Companions. These students took over their pred- 
ecessors’ responsibilities, and passed this knowledge faithfully to the next generation. 
Ibn ’Abbaas’ students, Sa’eed ibn Jubayr (d. 95 A.H.), Mujaahid ibn Jabr (d. 100 A.H.), 
’Ikrimah al-Barbaree (d. 104 A.H.), Taawoos ibn Kaysaan (d. 106 A.H.), and ’Ataa' 
ibn Rabaah (d. 114 A.H.), were all famous in Makkah; Ubay ibn Ka’ab’s students, 
Zayd ibn Aslam (d. 63 A.H.), Aboo al-’Aaliyah (d. 90 A.H.) and Muhammad ibn 
Ka’ab (d. 120 A.H.), were the teachers of Madeenah; and in Iraaq, ’Abdullaah ibn 
Mas’ood left behind his great legacy to 'Alqamah ibn Qays (d. 60 A.H.), Masrooq ibn 
al-Ajda’ (d. 63 A.H.), al-Hasan al-Basree (d. 1 10 A.H.), and Qataadah as-Sadoosee 
(d. 1 10 A.H.). These three places, Makkah, Madeenah, and Koofah, were the leading 
centres of all the sciences of Islaam, including tafseer and 'uloom al-Qur'aan. 




Thus the knowledge of the Qur'aan was passed on ‘..by the trustworthy (scholars) 
of the ammah, who protected it from the alterations of the heretics, the false claims of 
liars, and the false interpretations of the ignorant.’ 1 ' 1 

Early scholars did not write on 'uloom al-Qur'aan in general, but rather wrote 
separate tracts on each science of the Qur'aan. This was due to the fact that, during 
the early stages of Islaamic history, the oral transmission of knowledge occupied a 

knowledge was high, and did not warrant the extensive writing down of knowledge. 

pie, each of the following scholars wrote a tafseer of the Qur'aan, composed of state- 
ments from the Prophet (i£|) and the Companions: Sufyaan al-Thawree (d. 161 A.H.), 
Sufyaan ibn TJyaynah (d. 198 A.H.), Wakec’ ibn al-Jaraah (d. 197A.H.),and Shu’bah 
ibn al-Hajjaaj (d. 160A.H.). 

that all later scholars would benefit from. Other early tafseers were written by Aboo 
Bakr ibn Mundhir an-Naysaboorcc (d. 318), Ibn Abee Haatim (d. 328), Ibn Hibbaan 
(d. 369), al-Haakim (d. 405) and Ibn Mardawayh (d. 410). All of these tafseers were 
based on reports from the Prophet (jg) and the Companions and Successors, and 
included the chains of narration (isnaad) of the reports. 

After the books of tafseer followed a plethora of books on the other sciences of the 
Qur'aan: ’Alee al-Madeenee (d. 234 A.H.), the teacher of Imaam al-Bukhaaree, wrote 
a book on Asbaab an-Nuzool ; Aboo ’Ubayd al-Qaasim ibn Sallaam (d. 224 A.H.) wrote 
two books, one on the science of the Qira'aat (which was one of the first of its kind), 
and one on abrogation in the Qur'aan, Naasify wa al-Mansoolrfi; Ibn Qutaybah (d. 
276 A.H.) wrote a book on rare words in the Qur'aan, Mushkil al-Qur'aan; Aboo Ishaaq 
az-Zajjaaj (d. 311) wrote a grammatical analysis of the Qur'aan, ‘Iraab al-Qur'aan; 
Ibn Darstawayh (d. 330) composed a tract on the miraculous nature of the Qur'aan, 
1’jaaz al-Qur'aan; Aboo Bakr as-Sijistaanee (d. 330 A.H.) wrote another book on the 
rare words in the Qur'aan, Ghareeb al-Qur'aan; Aboo Bakr al-Baaqillaanee (d. 403) 

al-Qur'aan; Imaam an-Nasaa'ee (d. 303 A.H.), the author of the Sunan, wrote one on 
the merits of the Qur'aan, Fadaa'il al-Qur'aan; Aboo al-Hasan al-Waahidee (d. 468) 
wrote his famous book on Asbaab an-Nuzool; ’Ilm ad-Deen as-Sakhaawee (d. 634) 


It must also be mentioned that, in addition to these books, many of the books of 
hadeeth , such as the Saheehs of al-Bukhaaree and Muslim, included sections on vari- 
ous topics of 'uloom al-Qur'aan. For example, most of the books of the Sunnah have 
chapters on the tafseer of the Qur'aan, the benefits of reciting the Qur'aan, the history 
of its compilation, and other topics. 


hcl (Jg). reported by Ibn 'Adcc and Ibn 'Asaakir. 
carried by the trustworthy of the ummah, who will 
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Other scholars, however, denied the claim that there could be any non-Arabic 
words in the Qur'aan. Basing their evidences on the Qur'aanic verses quoted above, 
they held the view that these verses precluded the existence of foreign words in the 
Qur'aan. Imaam ash-Shaafi’ee (d. 204 A.H.) was particularly strict in this matter, for 

speaking it would have been better, and safer for them! For some of them have pre- 
sumed that the Qur'aan is part Arabic and part foreign! Yet the Qur'aan is explicit that 
there is nothing in the Book of Allaah except that it is in the language of the Arabs...”' 4 

In attempting to refute the opinion that the Qur'aan contains foreign words, at- 
Tabaree (d. 310 A.H.) claimed that these particular words were used by both of these 
languages simultaneously, and thus the Companions’ claims that these words were 
non-Arabic only meant that they were also used by other languages as well.” How- 
ever, this is not a satisfactory explanation, as the word must have originated in one of 
the two languages. 

Aboo 'Ubayd al-Qaasim ibn Sallaam (d. 224 A.H.) explained the above narrations 
from Ibn 'Abbaas correctly when he said, 

The correct opinion with me is that both of the above opinions [mean- 
ing that there are foreign words in the Qur'aan, and that the Qur'aan is only 
in Arabic] are correct. This is because the origin of these words is foreign, 
like the scholars said [referring to the narrations of Ibn 'Abbaas]. However, 
these words entered into the Arabic language, and were transformed to Ara- 
bic words, and the foreign letters were exchanged for Arabic ones, until they 
became a part of Arabic. Then the Qur'aan was revealed, and by this time 
these words had mixed in with the Arabic language. Therefore, he who says 
that the Qur'aan is only in Arabic is correct, and he who says that there are 

In other words, these particular phrases are originally non-Arabic in origin. How- 
ever, as is the case with any language, these words were ‘borrowed* by Arabic, and 
were used so commonly that they became a part of the Arabic language. Thus, for all 
practical purposes, these words became ‘a part of fluent Arabic, and were used in 

other Arabic words.” 7 

Therefore, the correct opinion is that there are no non-Arabic words in the Qur'aan, 

these words by the Arabs, however, they can no longer be considered foreign. 

The next part of the definition of the Qur'aan states that it is the '...Speech (Balaam) 
of Allaah... ' The Qur'aan is the Speech Balaam) of Allaah, that He spoke in a manner 
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that befits Him. This excludes all speech that emanated from men Jinn, and angels. 
Due to the importance of the fact that the Qur'aan is the Balaam of Allaah, and the 
different philosophies that have evolved concerning this topic, this part of the defini- 
tion will be discussed in greater detail in the next section. 

The next part of the definitions state which He revealed to Muhammad (^)... ’. 
This excludes any other Speech (Balaam) of His that He spoke. The Balaam of Allaah 
is infinite, as the Qur'aan says, 

o_uiU 

«And if all the trees on the earth were pens, and the sea (were ink wherewith 
to write), with seven seas behind it to add to its supply, still the Words (Balaam) 
of Allaah would not be exhausted. Verily, Allaah is All Mighty, All Wise» 

[31:27] 

Therefore, this part of the definition limits the Qur'aan to the Balaam that Allaah 
revealed to Muhammad (^j|), and excludes any Speech that He spoke to other than 
the Prophet (•$§). The Qur'aan is specifically the revelation sent down to the Prophet 

m)- 

«And truly, this Qur'aan is a revelation from the Lord of the Worlds; which 
the Trustworthy Spirit (Angel Jibreel) brought down; Upon your heart (O 
Muhammad) so that you may be among the warners» (26: 192-4] 

The next part of the definitions states: '...in wording and meaning...’. This part of 
the definition affirms that the words of the Qur'aan are from Allaah, and not from 
Jibreel or even Muhammad (||), as some of the innovated sects oflslaam, such as the 
Ash’arees , allege. According to some scholars, this part of the definition also excludes 
hadeeth Qudsee, m since, according to these scholars, hadeeth Qudsee is only inspired in 
meaning, while its wording is from the Prophet (jgg). 

The next part of the definition states: '...which has been preserved in themus-hafs..,'. 
A mus-haf is a written copy of the Qur'aan. When used in this definition, it refers 
specifically to the copies that the Caliph ’Uthmaan ordered to be written.” Therefore, 
it includes one hundred and fourteen soorahs, starting with Soorah al-Faatihah and 
ending with Soorah an-Naas. The Qur'aan must be written in any one of the mus-hafs 



39 See Ch. 8, ‘The Collection of the Qur’aan,’ For further details. 



other words, they are ahaad 4< ). Such readings are not considered part of the Qur'aa 
This point will be further elaborated in a later chapter. 

The last part of the definition states: ‘...and is a challenge to mankind to produ 
something similar to /'/.’This part of the definition is extraneous in that it does n 
remove anything that should not be a part of the Qur'aan (unless one believes th 
hadeeth Qttdsee is inspired in meaning and wording, in which case this portion wou 
remove hadeeth Qudsee as being part of the Qur'aan). This portion is essential, ho> 
ever, in that it mentions the miraculous nature ( i'jaaz ) of the Qur'aan. Allaah h 
challenged mankind to produce even a chapter similar to it, and this challenge 
reserved for the Qur'aan, and not for the hadeeth . M 

It should be mentioned that the word ‘Qur'aan’ can be used for the whole Qur'ai 

either case, “You have recited the Quraan.” 4 ’ 

in. The Qur'aan as the Speech of Allaah 


ie books o f’ttloom al-Quraan, but rather in the I 
was felt that this topic deserved greater attentio: 
s: Firstly, due to the importance of this topic, s: 
teristics (sifaat) of Allaah, and of the Qur'aan; sc 




has been the subject of great controversy during the history of Islaam, and great scholars 
have been persecuted because of it, therefore it deserves some discussion and elabora- 

the Balaam of Allaah, primarily amongst innovated sects which claim to be in the fold 
ofAhl as-Sunnah wa al-Jamaa'ah and, lasdy, there does not exist any discussion of 
this topic in English. 47 

Before discussing the Qur'aan in particular as the Balaam of Allaah, it is necessary 
to understand the concept of the Balaam of Allaah. 

The Concept of the Kalaam of Allaah 

The topic of the Balaam of Allaah deals with one of the Attributes that Allaah has 
described Himself with, namely, that of Speech (fo/aam). When dealing with the 
topic of the Names and Attributes of Allaah, two basic principles must be understood. 

The first principle is that Allaah has described Himself with the Best and Most 
Perfect Names and Attributes; Names and Attributes of Beauty, Majesty, Grandeur, 
Perfection and Excellence; in other words, all Names and Attributes that befit Him. 
Allaah says in the Qur'aan, 

<££&&& KGtytAS 

«And to Allaah belong (all) the Most Beautiful Names, so call on Him with 
them* |7:180J 

In addition to affirming these Names and Attributes, Allaah has also negated all 
attributes of imperfection from Himself, such as sleep and tiredness (2:255), forget- 
fulness and error (20:52) and other attributes that do not befit His Glory. 4 " 

The second principle is that Allaah’s Names and Attributes are Unique, and do 
not resemble the attributes of His creation. Allaah says, 
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ated, since the Prophet ( 5 §g) commanded the believers to seek refuge in the kfllaam of 
Allaah from all types of evil. Refuge can only be sought from the Creator (and His 
Attributes), and not from the creation. Imaam al-Bukhaarec (d. 256 A.H.) stated, “In 
this hadeeth is proof that the Balaam of Allaah is not created,” and his teacher, Nu’aym 
ibn Hammaad (d. 228 A.H.), stated, “It is not permissible to seek refuge in the cre- 
ated, nor in the speech of men ,//»» or angels.”' 9 In other words, the very fact that a 
person seeks refuge in the Balaam of Allaah proves that it is an uncreated Attribute of 
Allaah, for it is not allowed to seek refuge in a created object. 

A simple logical proof that the Balaam of Allaah is not created is as follows: If the 
Balaam of Allaah were created, it would mean that one of Allaah’s attributes (that of 
speech) had a beginning, yet Allaah's attributes do not change with time, for the 
Qur'aan says. 



«He is the First (i.e., there is nothing before Him), and He is the Last (i.e., 
there is nothing after Him)...» [57:31 

and His attributes are a part of Him. Th c kalaam of Allaah is an Attribute of Allaah, 
and all of Allaah's attributes are eternal and uncreated. 


The Qur'aan as the Kalaam of Allaah 
In the last section, certain characteristics of the kalaam of Allaah were discussed. 
In this section, it shall be proven that the Qur'aan is a part of the kalaam of Allaah. It 
therefore has the same characteristics that the kalaam of Allaah has. Some narrations 
of the earlier scholars have already been mentioned concerning the fact that the Qur'aan 
is th e kalaam of Allaah. However, in this section, this topic will be discussed in greater 
detail, along with a brief history of the deviations that have occurred with regards to 
this belief. 


The proof that the Qur'aan in particular is the kalaam of Allaah is that Allaah 
Himself has referred to it as His kalaam. For example, Allaah says. 




«And if any of the idolaters seeks your protection, then grant him protec- 
tion, so that he may hear the Word (kalaam) of Allaah...» |9:6| 
meaning until they hear the Qur'aan. The Prophet (j§|) also said, “Verily, the Quraysh 
have prevented me from spreading the Word (, kalaam ) of my Lord,""' meaning that 
they prevented him from spreading the Qur'aan. The Prophet ( 3 §;) also said in refer- 


Burhan ft Bayun at-Qur'aun , Maktabah al-Huda, Pt. Said, 1989, p.79. 




said, “This means that the Qur'aan is not created.” 62 ’Amr ibn Deenar ( 
stated, “I have met the Companions of the Prophet (jig), and those th; 
them for seventy years, all of them said, ‘Allaah is the Creator, and every 
Him is created, and the Qur'aan is the Balaam of Allaah, from Him it 
Him it will return.” 6 ’ Imaam Aboo Haneefah (d. 150 A.H.) wrote in 
Akbar, “The Qur'aan is the speech (Balaam) of Allaah, written in the n 
served in the hearts, recited by the tongues, and revealed to the Prophet 
another place he mentions that, “...the Qur'aan is not created.” 64 Imaai 
179 A.H.) was asked concerning one who says that the Qur'aan is created, 
be done to him? He replied, “He should be forced to repent, and if he 
his head should be cut off!” 6S Imaam ash-Shaafl’ee (d. 204 A.H.) state 
states that the Qur'aan is created is a disbeliever.” 66 Imaam Ahmad ibn 
241 A.H.) stated, “It has been narrated from many of our salaf that the; 
‘The Qur'aan is the kalaam of Allaah, and it is not created.’ This is also w 
and I am not a person of philosophy, nor do I think that philosophy plays 
(of our beliefs). The only (source) is the Qur'aan, or the hadeeth of the 1 
or a statement of the Companions or Successors. As for anything besides th 
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im at-Tahaawee, 6 ® in his famous Aqeedah at-Tahaaivceyah, wrote: 
The Qur'aan is the Speech Balaam) of Allaah. It originated from Him 
as an articulated speech in a manner that is not questioned and was re- 
vealed to His Prophet (jg) by inspiration. The Believers testify to its revela- 
tion. They are certain that it is the actual Balaam of Allaah, not created, 
unlike the speech of humans. Whoever hears it and thinks it is the speech of 


11, for Allaah sa; 




in the Hell-Fire* (74:261 
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has reached and far exceeded the level of mutawaatir , and this is a fact that no one can 
deny. To give one example alone, the great scholar of the Sunnah, Aboo al-Qaasim 
Hibatullaah ibn Hasan al-Laalikaa'ee (d. 418 A.H.) transmitted reports from over 
five-hundred and fifty scholars of the salaf, all of whom stated the same fact: “The 
Qur'aan is the Balaam of Allaah, not created, and whoever states that it is created is a 
disbeliever.” After naming all of these scholars, Imaam al-Laalikaa'ee wrote, 7,1 
So these are five-hundred and fifty scholars or more, from the Succes- 
sors, and the generation after them, and the scholars whom the ummah has 
accepted and are well-pleased with, not including the Companions, from 
all different places and generations. And of these over a hundred were 
Imaams, whose opinions and madh-habs the people used to follow. And were 
I to busy myself in compiling the quotes from modern scholars |meaning 
ins] (on top of these names), then the 



indrcd pages (250-345). 



Ja’ad ibn Dirham (d. 124 A.H.). Ja’ad^was one of the leaders ofi^ovation of his time, 
denying most of the attributes of Allaah, including that of Balaam. He was executed 
by the governor of his time for holding this and other heretical beliefs. However, his 
student, Jahm ibn Safwaan (d. 128 A.H.), was able to spread his ideas to a much 
greater extent, and it is after him the group known as the Jahmiyyah emerged. This 
group was considered by the scholars of Islaam to be outside the fold of Islaam for 
their heretical beliefs. The jahmiyyah claimed, amongst other things, that the Balaam 
of Allaah (and thus the Qur'aan) was created. 71 

Less than a century later, Ahmad ibn Abee Du'aad (d. 240), one of the callers to 
this belief of the Jahmiyyah, even though he himself was of the Mu’tazilah, succeeded 
in converting the 'Abbaasid Caliph Ma'moon (during the year 218 A.H.) to this ide- 
ology. Ma'moon then used his power as the Khaleefah to begin a relentless persecu- 
tion of the scholars of his time, forcing many of them to renounce the belief of the 
salaf, and claim that the Qur'aan was created. The most prominent scholars from all 
over the Muslim lands were ordered to publicly proclaim this ideology. Those that 
refused were brutally tortured. Only a few brave scholars, led by Imaam Ahmad ibn 
Hambal (d. 241 A.H.), managed to last through this torture without relenting. Imaam 
Ahmad was jailed for a number of years, and beaten and whipped so severely that 
doctors pronounced him on the verge of death. 77 This was one of the greatest trials to 
ever inflict the Muslim ummah, and it was only during the Caliphate of Muttawakil 
(during the year 237 A.H.) when orthodoxy was finally redeemed. 

During this period, due to the great controversy that was generated over this issue, 
three different groups - besides the <4/;/ as-Sunnah - evolved with regards to the belief 

The first group, comprised of the Jahmiyyah and the Mu'tazilah 1 ' claimed that the 
verbally agree with them. 
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Th e Ash’aree responded, “This requires some rime for me to think,” and 

In other words, if the Balaam of Allaah is one essence, and cannot be divided into 
parts, then when Allaah spoke to Moosaa, did Moosaa hear all of the Balaam of Allaah ? 
If so, then this implies that Moosaa gained all the knowledge of Allaah, and this is not 
possible. However, if this is not so, then this implies that Moosaa understood a part of 
the Balaam of Allaah, which is what the /I A/ as-Sunnah believe. 

The final point that will be discussed is in fact the most dangerous consequence of 
the belief of the Ash’aree s. Since the Ash’aree s claimed that Allaah did not actually 
speak the Qur'aan with a voice that is heard, and that His Balaam is not in any lan- 
guage, and not composed of words and letters, they then had to answer a number of 
questions, including: “Where did the Qur'aan that is present amongst us originate 
from? And what, then, is the Arabic Qur'aan, with its words and letters?” 

In other words, since the/bA ‘arees claimed that Allaah's Balaam could not be heard, 
then where did the Qur'aan come from? And who was the first to recite it? And ifi as 
the Ash’arees claim, the /{ alaam of Allaah is not in any language, and neither is it 
composed of words and letters, then what is the relationship of the Qur'aan, which is 
in Arabic and composed of words and letters, with the /{alaam of Allaah? 

Concerning this point, the Ash'arees were forced to admit that the Qur'aan is not 
the actual Balaam of Allaah (since it is in Arabic, and composed of words and letters), 
but instead an ‘expression’ (Ar. 1 hikaayah ’, or "ibaarah') ofth c /(alaam of Allaah. As to 
who (or what) was the first to actually ‘express’ it, the Ash’arees differed amongst them- 
selves into a number of opinions, all of which arc equally blasphemous! Most of them 
stated that the Qur'aan was first created in the Lauh al-Mahfoodh (in other words, the 
Arabic words of the Qur'aan did not exist until they were created by Allaah in the 
Lauh al-Mahfoodh). thus explicidy claiming that the Qur'aan was created; others stated 
that Allaah made Jibreel understand the meaning of the Qur'aan, and Jibreel was the 
first to verbalize it, thus making the Qur'aan the speech of libreel; yet others stated 
that the Qur'aan was inspired in meaning and first spoken by the Prophet (8^1. thus 
making the Qur'aan the speech of the Prophet Muhammad (jjg). 

In other words, the Ash’arees were forced to admit that the Arabic Qur'aan is not 
the actual Balaam of Allaah, and that it is created. This is due to the fact that they 
differentiated between what they called an ‘internal /{alaam’ of Allaah, which is with- 
out language, sound and words, and between the actual Qur'aan, which is in Arabic, 
recited and heard, and composed of words. This ‘internal /{alaam' of Allaah, accord- 
ing to them, is not created, but the Qur'aan, since it is only an ‘expression’ of the 
‘internal /{alaam', and not the actual kfllaam of Allaah, must be created. 

Thus, the Ash'arees explicitly state and believe that the Qur'aan is created, even 
though they then follow up this statement with the phrase, “...but the /{alaam of Allaah 
is not.” As one of their most famous scholars, Ibraaheem al-Baajooree (d. 1277 A.H.), 
wrote, “The belief of the Ahl as-Sunnah (intending the belief of the Ash ’arees) is that 
the Qur'aan, meaning the internal /{alaam (of Allaah) is not created, but the Qur'aan, 
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Therefore, in essence, the Ash 'area agreed with the Jahmiyyah and the Mu’tazilah. 
that the Qur'aan is created. 

It must be asked: When all of the scholars of the salaf vehemently spoke against 
those who believed that the Qur'aan was created, and even accused them of disbelief; 
were they referring to this concept of ‘internal Balaam' that the Ash ’arees invented, or 
where they referring to the Qur'aan that is well known to all Muslims? And when 
Imaam al-Laalikaa'ee (d. 418 A.H.) quoted over five-hundred scholars of the salaf 
stating that the Qur'aan is the Balaam of Allaah, and not created, did any of these 
scholars differentiate between this ‘internal Balaam' and the actual Qur'aan, and state 
that the Qur'aan is only an ‘expression’ of this ‘internal t \alaam ’? 

The answer is very clear: none of the Wo/'preached or believed the doctrines that 

of Allaah’ and the Qur'aan. What the salaf were referring to when they said that the 
Qur'aan is the Balaam of Allaah, and that the Qur'aan is not created, is the actual 
Qur'aan, and not an imaginary and invented ‘internal Balaam'. None of them, not 
even a single scholar (before Aboo al-Hasan al-Ash’arce and his teacher Ibn Kullaab), 
mentioned this concept of an ‘internal’ Balaam, and differentiated between it and the 
actual Qur'aan! The salaf arc all quoted as saying, “The Qur'aan is the Balaam of 
Allaah, and is not created," yet the ArA "arees state, “The Qur'aan is only an expression 
of the Balaam of Allaah, and is created”!! 

«Arc these two examples the same? Alhamdulillaah ; but most of them do 
not know!» [39:29] 

In fact, some of the early scholars during the time of the salaf explicitly refuted the 
beliefs of the Ash ’arees. Ah mad ibn Seenan al-Waasitee (d. 256 A.H.), one of the teachers 
of Imaam al-Bukhaaree (d. 256 A.H.) and Imaam Muslim (d. 261 A.H.), said in 
refutation of the belief of Ibn Kullaab (which was later taken by Aboo al-Hasan al- 
Ash'aree), “Whoever presumes that the Qur'aan is two things (i.c., an ‘internal ’ Balaam 
and an expression of that Balaam), or that it is only an ‘expression’ (of the l^alaain of 
Allaah), then by Allaah, besides whom there is no other god, he is a heretic (zindeeq) 
who wishes to destroy Islaam. He is a disbeliever in Allaah. This Qur'aan is the Qur'aan 
that Allaah revealed through fibred to the Prophet (Sfg)..."" 7 The scholar Aboo al- 
’Abbaas Ahmad ibn 'Umar ibn Surayj (d. 303 A.H.), whom Imaam adh-Dhahabi 
called the ‘Renovator’ ( mujaddid ) of the fourth century, 98 and because of whom the 
fiqh of Imaam as-Shaafi’ee (d. 204 A.H.) was popularised, wrote, 


the lawharah (the basic text book ofth cAstfaiee faith), eiuided, Tuhfat al-Mureedlk^awharat lt-Tawhecd. 

97 Juday’, p. 436. 

98 adh-Dhahabi, Siyar, 14/201. 
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«And thus We have sent down to you an Inspiration from Our Command. 

\bu did not know what the Book (Qur'aan) was, nor faith ( eemaan ), but We 
made it a light by which We Guide those whom We will* |42:52] 

"This (Qur'aan) is a clear insight and evidence for mankind, and a guid- 
ance and a mercy for people who have certain faith* [45:20| 

vi. The Sunnah as it Describes the Qur'aan 

The importance of the Qur'aan is so great that the Prophet (jg) said, “The best of 
you are those who learn the Qur'aan and teach it to others.""’ 7 Although this hadeeth is 
most often used in the context of teaching the recitation and memorisation of the 
Qur'aan, there is no reason not to extend the meaning of this hadeeth to include all the 
sciences of the Qur'aan. After all, of what good is the recitation of the Qur'aan if that 
recitation is not accompanied by understanding and action? 

Again, as with the number of verses about the Qur'aan, there exist numerous hadeeth 
about the merits of the Qur'aan and its reciter. There are many treatises written spe- 
cifically on this topic, such as the famous one by Imaam an-Nasaa'ce (d. 303 A.H.) 
entitled ‘ Fadaa'il al-Qur'aan ' , and one by the famous interpreter, Ibn Katheer (d. 778 
A.H.), with the same title. Some of these hadeeth are as follows: 1 "” 


The Status of the Qur'aan 

Jubayr reported that the Prophet ( 3 jj|) said, “Rejoice! For verily, this Qur'aan - one 
part of it is in the Hands of Allaah, and the other part is in your hands. Therefore hold 
on to it, for you will never be destroyed, not will you ever go astray after it!” (Musnad 
Ahmad). 

’Umar reported that the Prophet (^g) said, “Indeed, Allaah will raise (or honour) 
people (i.e., in this world and the Hereafter) by this Book, and He will debase others 
by it” (Muslim). 

Aboo Maalik al-Ash’aree stated that the Prophet ( 5 §g) said, “The Qur'aan is either 
an evidence (or proof) for you, or against you.” (Muslim). 

Anas reported that the Prophet ($H) said, “\ferily, Allaah has chosen people amongst 
mankind. The People of the Qur'aan - they are the People of Allaah, and His Chosen 
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'Aa'ishah reported that the Prophet (Jig) said, “The person who reads the Qur'aan 
fluently is with the honourable and obedient scribes (i.e., the angels), and he who 
reads it with difficulty, (even) he shall get (at least) a double reward" (Aboo Daawood). 

Ibn Mas’ood reported that the Prophet (3lg) said, “Whoever wishes to love Allaah 
and His Messenger, let him read the mus-haf (Ibn Nu’aym in his Hilya). 

Ibn ’Amr reported that the Prophet (j|§) said, “There is no cause to be envious 
except in two cases: (the first is of a) person whom Allaah has taught the Qur'aan, and 
he recites it in the day and night, and one of his neighbours hears him and says, ‘Woe 
to me! I wish I had been given what he has been given, then I would do what he is 
doing!’ (The second is of a) person whom Allaah has blessed with wealth, and he 
spends it in good causes, so a person (who sees him) says, 'Woe to me! I wish I had 
been given what he has been given, then I would do what he is doing!’” (al-Bukhaaree) 

Aboo Hurayrah reported that the Prophet (jjg) said, “The Qur'aan will be brought 
on the Day of Judgement, and it will say, ‘O My Lord! Adorn him (the one who read 
and practised it)!' So he will be adorned with a crown of glory and honour. It will 
then say, ‘O My Lord! Increase this!’ So he will be clothed with the clothes of glory 
and honour. Then it will say, ‘O My Lord! Be pleased with Him!’ So He (Allaah) will 
be pleased with him. It will be said, ‘Recite! And rise!’ and every verse he recites will 
bless him with a good deed” (at-Tirmidhee). 

Ibn ’Amr reported that the Prophet (j§£) said, “It will be said to the companion of 
the Qur'aan after he has entered Paradise, ‘Recite, and rise!’ For every verse he recites, 
he will rise one level (in Paradise), until he recites the last verse with him (i.e., in his 
memory).” (Aboo Daawood). 

Ibn Mas’ood reported that the Prophet (jg) said, “Recite the Qur'aan, for verily 
you will be rewarded for it. I am not saying that Alif-Laam-Meem will count as a 
word, but rather that /l/f/'has ten (rewards), Laam has ten (rewards), and Meem has 
ten (rewards), so this is thirty (rewards)." (Khateeb al-Baghdaadee). 

'Ismah ibn Maalik reported that the Prophet (3g) said, “If the Qur'aan is enclosed 
by skin (i.e., if a person memorises the entire Qur'aan), 112 then AJlaah will never burn 
it in the Fire (of Hell)” (al-Bayhaqee). 

Aboo Hurayrah reported that the Prophet (jg) said, “Never do a group of people 
gather together in one of the houses of Allaah, reciting the book of Allaah and pon- 
dering over it, except that peace descends upon them, and mercy surrounds them, 
and the angels encircle them, and Allaah remembers them in His gathering” (Aboo 
Daawood). 


112 This is one of the two interpretations that classical scholars have given to th is hadeeth (cf. an-Nihaayah ; 
and they stated that this interpretation is an acceptable understanding of the hadeeth. The other interpreta- 

Qur'aan. There is no contradiction if both of these meanings are understood from this hadeeth, and Allaah 
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seen, Waraqah told him, “This (angel) is the same one, the Naamoos (Keeper of Se- 
crets), whom Allaah sent to Moosaa!” 121 

When discussing this concept of wahy, it is essential to discuss two types of inspira- 
tions: firstly, how Allaah inspires Jibreel with the Qur aan, and, secondly, how Jibreel 
inspired the prophets, and specifically the Prophet Muhammad (^). 

The Revelation of the Qur aan to the Angels 

In the last chapter, the Qur'aan as the Balaam of Allaah was discussed, and the fact 
that Allaah spoke the Qur'aan in a manner that is befitting Him, not similar or com- 
parable to the speech of humans, was proven. It was also discussed that the Balaam of 
Allaah can be heard, contrary to the beliefs of some of the innovated sects. Therefore, 
the belief of the Ahl as-Sunnah wa al-Jamaa'ah is that Jibreel heard the Qur'aan di- 
rectly from Allaah, as the hfllaam of Allaah. 

The Prophet (jg£) said, “Whenever Allaah desires to inspire a matter (to His serv- 
ants), He speaks with the inspiration, and (because of this) the heavens themselves 
shake out of fear of Allaah. When the people of the Heaven (i.e., the angels) hear of it, 
they fall down in a swoon and prostrate to Him. The first one to raise his head is 
Jibreel, and Allaah speaks to him with the inspiration that He wishes. Then Jibreel 
passes by the angels; whenever he goes by any heaven, the angels of that heaven ask 
him, ‘What did our Lord say, O Jibreel?’ He answers, ‘He has Spoken the Truth, and 
He is the Most High, the Most Great.'” 122 This hadeeth is explicit in that “...Allaah 
speaks to him with the inspiration.” 

Apart from the proofs from the Qur'aan and Sunnah that were quoted above (in 
the section concerning th e Balaam of Allaah), there exist narrations from such schol- 
ars as Imaam ash-Shaafi’ee (d. 204 A.H.), Imaam Maalik (d. 179 A.H.), and al- 
Bukhaaree (d. 256 A.H.) concerning this point. 121 Imaam Ahmad (d. 241 A.H.) was 
also very explicit on this point, for he said, “Jibreel heard the Qur'aan from Allaah, 
and the Prophet (3§|) heard the Qur'aan from Jibreel, and the Companions of the 
Prophet (3$|) heard the Qur'aan from the Prophet (jg|). Therefore, the Qur'aan is 
uncreated.” 12 * 

Imaam al-Bayhaqee (d. 458 A.H.), said in explaining the verse, 

•Verily, We have revealed it in the Night of Decree* (97:1 ) 


121 Reported in al-Bukhaaree. 

124 Reported byTl-Khallaal,# 1779. 
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that Jibreel had six hundred wings, and that Jibreel was so large that he reached the 
heavens in height. 15 ” 

It might be asked: Was Jibreel the only angel that the Prophet (^g) communicated 
with? The answer is that the Prophet (jgg) communicated with a number of different 
angels, but the only angel whose name is mentioned with regards to the revelation of 
the Qur'aan is Jibreel. For example, Ibn 'Abbaas reports that once Jibreel was sitting 
with the Prophet (j££), when they heard a sound from above. Jibreel said, “This is (the 
sound of) a door from the skies, it has never opened until today.” An angel came down 
to them, and Jibreel said, “This angel has come down to the earth, it has never come 
down before today.” The angel gave his salaams to them, and said to the Prophet (3jg), 
“I give you glad tidings of two lights that you have been given, which have not been 
given to any prophet before you: The Opening of the Book (i.e., Soorah al-Faatihah), 
and the last verses of Soorah al-Baqarah, you shall not read any word in it except that 
you will be granted it.” 1 * 1 Also, there are narrations in which the Prophet (3jg;) in- 
formed the Companions that the angels had whispered in his heart certain state- 
ments. Therefore, although Jibreel was not the only angel whom the Prophet {$££) 
communicated with, to the best of our knowledge he is the only angel that came with 
the Qur'aan. This agrees with the description that is given of the Qur'aan, 

«And this (Qur'aan) is a Revelation from the Lord of the world; which the 
trustworthy Angel ()ibrecl) has brought down. [26:192-193| 

In other words, Jibreel brought down all of the Qur'aan. 

The effect that the revelation process had on the Prophet (3||) has been recorded 
in a number of hadeeth. ’Aa'ishah narrates, “Sometimes the revelations would de- 
scend upon the Prophet (3jg) on a very cold morning, and his forehead would glisten 

'Ubaadah ibn as-Saamit reported that whenever the wahy descended upon the 
Prophet (jj£), the significance and importance that he gave (to the inspiration) could 
be seen, and his face became slightly pale. Also, the Prophet (jjj|) would lower his 
head during the inspiration process, and the Companions, due to their love for the 
Prophet (S§j), would also lower their heads, until the revelation had ended. 155 

The Companions were eager to witness the revelation upon the Prophet (3jj|). It 
was only natural that they would be so curious about witnessing such a rare phenom- 
enon. Safwaan ibn Ya'la ibn Umayyah reported that his father, Ya’la ibn Umayyah 
used to say (during the Prophet’s (jg) lifetime), “How I wish I could see the Prophet 
{$£;) while the wahy comes down to him!” So, one day, the Prophet (|J|) was at (a 


53 Reported by Muslim. 
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It should be mentioned that all of the hadeeth of the Prophet (jg), whether they 
are Qudsee or not, are a type of inspiration sent down to him. As the Qur'aan says, 

“And he (jig) does not speak of his own desires; rather it is only a revelation 
sent down to him. [53:3-41 

This verse does not speak only of the Qur'aan but also ofthe^wnnaA. The Prophet 
( jg) said, “Verily, I was given the Qur'aan and something equivalent to it (i.e., the 
Sunnah)!”"' Since the Prophet (jg) said, *...I was given...’ this implies that his (3g) 
Sunnah is also a type of inspiration. 

The difference, therefore, between the Qur'aan and the Sunnah is that the Qur'aan 
is the Speech ofAllaah, inspired to the Prophet (jg) in wording and meaning, whereas 
the Sunnah is the speech of Muhammad (jg), inspired only in meaning. Even though 
the Sunnah is an integral part of Islaamic belief and law, and its meanings safeguarded 
by Allaah, the Qur'aan is superior to it since it is the actual Balaam of Allaah. 
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«We have sent it (the Qur'aan) down, on a Blessed Night* [44:3] 

The Qur'aan later specifies this Blessed Night as, 

«We have sent it down in the Night of Decree* 197:1) 

Ramadaan, and specifically on the Night of Decree. 

Explaining these verses, Ibn ’Abbaas said, “The whole Qur'aan was sent down to 
the lower heavens on the Night of Decree. Then, whenever Allaah wished to inspire 
something (from the Qur'aan), He would inspire it,” MS and in another narration, “...it 
was then revealed piece-meal over a period of twenty years.” 146 Other narrations from 
Ibn 'Abbaas mention that the place the Qur'aan was revealed to is called Bayt al-'Izza, 
or, The House of Honour." 47 

The famous scholar, Imaam Aboo Shaamah, (d. 665 A.H.) wrote,' 4 " 

lower heavens? The response is: In its revelation is a sign of the eminence 
and excellence of the Book, and of the one whom it was revealed to. This is 
because it is an indication to the inhabitants of the heavens (the angels) that 
this Book is the last of all books (to be revealed), revealed to the last of all 
prophets, to the best of all nations. It has been made close to them so that it 
can be revealed to them. And were it not for the fact that the Wisdom of 
Allaah was not to reveal the Book at once, it would have been revealed all at 
once, just as the previous Scriptures were revealed all at once, but instead 
Allaah decided to honour the Prophet (jg), and differentiate between him 
and the other prophets (by causing the Qur'aan to be revealed piece-meal). 

Therefore, (by this initial descent to the lower heavens) Allaah combined 
the two matters together: He made the Prophet (jg) similar to the other 

heavens, like the previous books), and He honoured him (Sfe) (by causing it 

lar to the revelation of the previous Scriptures, since it was done at once; therefore in 
this aspect the Prophet (sH) shared the same procedure of revelation as the other 
prophets had. Yet, the Prophet (3g) also had the superiority of having the Qur'aan 
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Deenar said, Aboo al-'Aaliyah told us to learn the Qur'aan five verses at a 
time, for the Prophet (3g) would take from Jibreel five verses at a time.’ 1 ' 1 
Yet another question is whether the frequency of revelation was the same through- 
out the Prophet's (jg) life, or did it change? 

Towards the end of the Prophet’s ( jg) life, the revelation increased greatly, so much 
so that the last years of the prophethood were the years in which most of the revela- 
tion occurred. Anas ibn Maalik narrates, “Allaah increased the tvahy upon the Prophet 
(%g) before his death, until before his death, the tvahy was more than it ever was, then 
the Prophet (Sg) passed away.” |y Al-Haafidh Ibn Hajr (d. 852 A.H.), commenting 
on this phenomenon, said,'" 

This shows that the time frame in which the Prophet (ig) passed away 

reason for this is that, after the Conquest of Makkah, the delegations that 
were sent from other tribes to the Prophet (jg) increased, and so did the 
number of questions pertaining to laws. Therefore, the tvahy also increased 
in frequency (to respond to these questions). And this is in contrast to the 
early period, for, during the beginning of the prophethood, the wahy would 
come occasionally, with breaks in between the revelations. This gradually 


II. The Wisdom Behind the Gradual Revelation 

If Allaah had willed, the Qur'aan would have been sent down in its entirety to the 
Prophet (3g) at the beginning of his prophethood, just like the previous Scriptures. 
However, this was not the case. The Qur'aan in fact refers to its gradual revelation in 
many verses, and from these verses some of the merits and benefits of this piece-meal 
revelation can be understood. 

Allaah says. 


152 Reported by al-Bukhaaree. 

1 53 Fath al-Baaree. v. 9, p. 8. 
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The Companions adopted the procedure of teaching the Qur'aan to the Succes- 
sors gradually, even after its revelation had been completed, and its compilation fin- 
ished. Aboo ’Abd al-Rahmaan al-Sulamee (d. 70 A.H.), a very famous Successor, 
narrates that whenever the people who taught them the Qur'aan, like ’Abdullaah ibn 
Mas’ood, ’Uthmaan ibn ’AfFaan, and others, would learn ten verses of the Qur'aan, 
they would not proceed onwards until they had learnt whatever concepts and regula- 
tions those verses contained. They used to say, “We learnt the text of the Qur'aan, and 
studied its ideas and injunctions all together.” 15 ' Another Successor, Aboo Nadrah (d. 
109 A.H.), related, “We used to learn from Aboo Sa’eed al-Khudrec five verses in the 
morning, and five in the evening, for he told us that Jibreel used to bring (on average) 
five verses at a time.” 15 '’ Thus, even after the complete revelation of the Qur'aan, the 
Companions adopted the same gradual approach in teaching it to the later genera- 
tions. They had learnt the benefits of teaching the Qur'aan gradually from the piece- 
meal revelation of the Qur'aan. 

It can also be said that, had the Qur'aan been revealed all at once, in book form (as 
the Torah was revealed), it might have led to a feeling of complacency with regards to 
the preservation of the Qur'aan. Instead, due to the fact that verses were revealed 
occasionally, there was a strong incentive to ensure that the verses were memorised 
and written. This was crucial for the preservation of the Qur'aan. 

3) To prove the truthfulness of the Prophet (3(g). 

The idolaters and the People of the Book used to ask the Prophet (3}g) questions in 
order to outwit him, but every time Allaah would reply to their queries. As Ibn 'Abbaas 
said, “Whenever the disbelievers brought a new question to the Prophet (3H), Allaah 
would reveal to them an answer (through the Qur'aan).” 15 ' The Qur'aan itself refers 
to this aspect of the revelation, 




you) except that We reveal to you the truth (against this similitude), and the 
better explanation thereof* [25:331 


There are many examples of such verses; when the idolaters demanded miracles 
from the Prophet (3H), Allaah revealed, 




56 Qattaan, p. 1 10. 

57 ibid., p. 110. 







CHAPTER 5 


The First and the 
Last Revelations 


The changing point in the life of the Prophet Muhammad (3§|) — and for all of 
humanity afterwards - was the occurrence of the first revelation that Allaah commu- 
nicated to him. From this point onwards, he (3^) had a mission the like of which no 
human before him had: 

«so that you may warn the Mother of Cities and all that surrounds it » (42:7) 
meaning the entire world, or as Ibn Katheer puts it, “all lands east and west” IW ! In no 
unexplicit terms, the Qur'aan lays out the monumental task of the Prophet (jg;): 

$ 



•Say, 'O Mankind! Verily I am sent to you all as the Messenger of Allaah. to 
Whom belongs the Dominions of the Heavens and the Earth...'» |7:158| 

The Prophet (S^) was to be the recipient of the Creator’s final Revelation to Ma 
kind: 


•And truly, this (Qur'aan) is a Revelation from the Lord of the Worlds; Which 
the trustworthy Spirit (Angel Jibreel) has brought down; Upon Your heart 
(O Muhammad), so that you may be one of the warners. |26:192-4| 

But what was the first revelation that the Prophet received? And what was the 
last? 













The First and Last Revelations 


m. Relative First and Last Verses 

The first two sections dealt with the first and last revelations of the Qur'aan in 
general. The scholars of Islaam have also divided the subject of the first and last rev- 
elations conditionally, into separate categories, defining the first and the last revela- 
tions dealing with particular topics. 

For example, there are a number of verses in the Qur'aan that deal with intoxi- 
cants. These verses have been arranged chronologically by the scholars of Islaam. 





«They ask you concerning intoxicants and games of chance. Say: In them is 
great harm, and (also) some benefit to mankind, but the harm (that is caused) 
is greater than the benefit (that is gained).... [2:219] 

The next verse that was revealed restricted the consumption of intoxicants, such 
that they could only be drunk after the ’Ishaa prayer: 

«0 You who believe! Do not approach the prayer in a state of drunken- 
ness.... [4:43 J 

The last verse revealed concerning intoxicants prohibited any amount of consump- 


cants... so will you not then abstain?. [5:91 [ 

Another topic for which the first and last verses have been defined are the verses 
that deal with the lawful and prohibited foods. The first verse revealed was during the 
Makkan stage: 






The Makkee and 


the Madanee Verses 
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1 ) The makkee soorahs. These are the soorahs whose verses, or most of whose verses, 
were revealed before the hijrah. 

2) The madanee soorahs. These are the soorahs whose verses, or most of whose 

3) Those soorahs in which there is a difference of opinion, so that it is unsure 
whether they are makkee or madanee. 

The madanee soorahs are: al-Baqarah, Aali-’Imraan, an-Nisaa, al-Maa'idah, al- 
Anfaal, at-Tawbah, an-Noor, al-Ahzaab, Muhammad, al-Fath, al-Hujuraat, al- 
Hadeed, al-Mujaadalah, al-Hashr, al-Mumtahinah, al-Jumu'ah, al-Munafiqoon, at- 
Talaaq, at-Tahreem, and an-Nasr. These are twenty soorahs of the Qur'aan. 

The soorahs in which there is a difference of opinion are twelve in number: al- 
Faatihah, ar-Ra’ad, ar-Rahmaan, as-Saff, at-Taghaabun, al-Muttafifccn, al-Qadr, al- 
Bayinnah, az-Zilzaal, al-Ikhlas, al-Falaq and an-Naas. 

The rest of the eighty-two soorahs are makkee. 

4) Makkee verses in madanee soorahs. As was alluded to earlier, even though a soorah 
might in general be madanee, it is possible that certain verses are makkee. m For exam- 
ple, Soorah al-Anfaal is madanee , yet verse 64 in particular is makkee , “O Messenger 
(££;), Allaah is Sufficient for you and for the believers who follow you!” 

makkee except for three verses which were revealed after the hijrah , verses 151-153, 
which begin, “Say: Come, and I will recite to you what your Lord has forbidden for 


6) That which w; 


ords, those ve 




•■Today I have perfected yo 




sn Islaai 

This verse was revealed at the Fare 
the hijrah , it is considered madanee. 

7) That which resembles the madam 
For example, 


jf life- f5:3J 
ell Pilgrimage, yet since i 
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egory is the verse that prohibits interest (2:278), and the verse that informs the Mus- 
lims of Makkah who were unable to perform the hijrah that it is possible that Allaah 
would forgive them (4:99). Another example is Soorah at-Tawbah (also called al- 
Baraa'ah). The Prophet (3g) sent this soorah to Aboo Bakr while he was performing 
Hajj, so that he could recite the soorah to the polytheists of Makkah. 

13) That which was revealed during the hijrah. On the way from Makkah to 
Madeenah, during the hijrah , Allaah revealed these verses to console the Prophet (jg) : 

•Verily, He Who has given you (O Muhammad) the Qur'aan will return 
you back to the place of return (i.e., Makkah)- [28:85] 

14) That which was taken from Makkah to Abyssinia. These verses were sent by 
the Prophet (3&) to Ja’far ibn Abee Taalib when he was debating with the Negus of 
Abyssinia: 

«0 People of the Book: Come to a word that is just and fair between us and 
you, that we worship none save Allaah....»[3:64| 

1 5) That which was revealed while the Prophet (jig) was travelling. Most of the 
Qur'aan was revealed when the Prophet (jg) was not travelling. However, some of 
the Qur'aan was revealed during battles or travels away from Makkah or Madeenah. 
For example, Soorah al-Fath was revealed at Hudaybiyah, when the Muslims were 
barred from performing ’Umrah. 

There are other categories of mahk.ee and madanee , but these are the more impor- 
tant ones, and will suffice for the present discussion. 

v. The Benefits of Knowing Makkee and Madanee verses 

Some of the benefits of the knowledge of makkee and madanee verses are: 

1 ) This knowledge is essential in arriving at a proper understanding and interpreta- 
tion of the Qur'aan, as it is a key to understanding the reason behind the revela- 
tion of a verse or soorah. m The fact that the verse, 

•Verily, He Who has given you (O Muhammad) the Qur'aan will return 
you back to the place of return (i.e., Makkah)- [28:85] 
was revealed during the hijrah, for example, helps in understanding that Allaah 
is consoling the Prophet (jg) that he will eventually return to Makkah. 


See Ch. 7, ‘Th 





The Causes of Revelation - 
Asbaab an-Nuzool 



i. The Definition of Asbaab an-Nuzool 

The sabab an-nuzool (plural: asbaab an-nuzool) is defined to be the event or occur- 
rence that was the direct cause of revelation ofa particular verse or soorah of the Qur'aan. 
Therefore, all the verses of the Qur'aan may he divided into two categories with re- 


spect to asbaab an-nuzool, as follows: 

1 ) The verses revealed without a sabab an-nuzool. Most of the verses of the Qur'aa 
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Books on Asbaab an-Nuzool 

There have been many books written specifically on the topic of asbaab an-nuzool. 
The first person to write a book exclusively on this topic was ’Alee al-Madeenee (d. 
234 A.H.), the teacher oflmaam al-Bukhaarec. 1 ''" The classics that are available in 
this field are the works by Abul Hasan 'Alec al-Waahidee (d. 487 A.H.), entitled Asbaab 
an-Nuzool, and Jalaal ad-Deen as-Suyootee (d. 91 1 AH.), entitled Lubaab an-Nuqool 
fi Asbaab an-Nuzool. Al-Haafidh Ibn Hajr (d. 852 AH.) also authored a work on this 
topic. In this era, one of the most comprehensive works is by Khaleefah Aleeway, 
entitled Jami' an-Nuqool ft Asbaab an-Nuzool, m and one of the most authentic is by 
the famous scholar ofYemen, Shaykh Muqbil ibn Haadee al-Waadi’ee, entitled Saheeh 
al-Musnad min Asbaab an-Nuzool. m 


II. The Derivation of Asbaab an-Nuzool 


From what has been discussed earlier, it is clear that the sabab an-nuzool is a par- 
ticular occurrence in the lifetime of the Prophet (2g). Therefore, there is no room for 
personal reasoning (ijtihaad) in determining the sabab an-nuzool of any verse. It is 

ascertain' the sabab an-nuzooL 

The sources for asbaab an-nuzool, therefore, ar chadeeth from the Prophet or 

statements from the Companions. Al-Waahidee (d. 487 AH.) said, “It is not permit- 
ted to speak about asbaab an-nuzool except by transmitting reports from those who 
witnessed the revelation of the Quriaan.” 10 ' Since the Companions witnessed the ac- 
tual revelation of the Qur'aan, their testimony of asbaab an-nuzool is accepted. 

The scholars have differed with regards to the testimony of the Successors, or the 
students of the Companions: should their reports of asbaab an-nuzool be accepted? 

Companions, therefore these narrations must be accepted. Other scholars respond by 
claiming that this reasoning can be used for accepting a narration for sabab an-nuzool 


Perhaps the safest opinion is to say that reports concerning sabab an-nuzool will be 
accepted from only those Successors who were well known for their association with 
the Companions and their knowledge of tafsecr, such as Mujaahid ibn Jabr (d. 103 
AH.), ’Ikrimah (d. 104 AH.), Sa’eed ibn Jubayr (d. 95 A.H.), and Qataadah as- 
Sadoosee (d. 110 AH.).'" 






I be born with a deficiency. When the An 
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by the Night when it is Still! \bur Lord has ncithi 
I you!. [93:1-3| 

narrate that once the Prophet (Sj|) did not 
: of the women of the Quraysh ridiculed h 
















In this case, ’Abdullaah ibn Mas’ood used the verse according to the generality of 
its meaning (that the Qur'aan commands the Muslims to obey the Prophet (jjg) in all 
matters), and did not limit it to its sabab an-nuzool. 

In fact, in an even more explicit report, it was the Prophet (3^) himself who showed 
that the ruling from a verse is to be taken from the generality of the wording, and not 
the specific circumstances. Once, a man came to the Prophet (jg) and said, “O Mes- 
senger of Allaah (3g)! I have kissed a woman that was unlawful for me to kiss, so do 
with me as you please!” ’Umar chided him, “Allaah hid your sin, if only you had done 
the same!” The Prophet (Ufa) remained silent, and did not respond to the man. After 









The Compilation of the 
Qur'aan 



Allaah describes the Qur'a; 






the greatest proofs that the Qur'aan was not from 
Himself If Muhammad (jg) was illiterate, then I 
literary masterpiece of the Qur’aan? The Qur'aan 


that case, indeed, the followers of falsehood might have doubted* |29:48|."‘ 

In other words, if the Prophet (jg) had been a writer, and one whom the people 
knew to be an eloquent author, this might have given reason to doubt the Prophet's 
(3g) claim of prophethood; but since the Prophet ( jfe) was illiterate, and well-known 
to be so, then such a doubt could not exist! 

The tact that the Prophet (3g) and the nation that he was sent to was illiterate does 
not imply that the Arabs had no experience in the art of composition and rhetoric. On 
the contrary, the Arabs of the Prophet’s ( jg) time had a very strong oral tradition of 
poetry, and the various tribes of Arabia used to compete with one another in produc- 
ing the most eloquent poems. The annual fair of’Ukaadh was the time when every 
poet would try to compete tor the honour of having his poem posted on the door of 
the Ka’bah. What is known, however, is that the knowledge of reading and writing 
was minimal. It is said that, at the time of the advent of Islaam, only seventeen people 
knew how to read and write in Makkah. 22 ’ Thus, the Arabs were forced to pass on 
most of their history and poetry orally, and because of this, they became well known 
for their strong memories. This was the literary situation of the people that the Prophet 
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a group of (believers) with you — so recite as much of the Qur'aan as easy 
for you...* [73:20] 

In later years, when larger portions of the Qur'aan had been revealed, the Prophet 
(SH) used to recite, in one ra!(ah, Soorah al-Baqarah, Aali-’lmraan, and an-Nisaa' 
(around a sixth of the Qur'aan). 

The concern that the Prophet (jfg) showed in teaching the Qur'aan is shown by 
the following narration: ’Ubaadah ibn as-Saamit reported, “Whenever a person mi- 
grated to Madecnah, the Prophet (2g) would assign him to one of us so that we could 
teach him the Qur'aan. Eventually, the masjid became so noisy because of all of this 
recitation of the Qur'aan that the Prophet (3H) ordered us to lower our voices so as not 
to distort the meaning (by mixing all of these verses). ”~ 11 Therefore, the Prophet (3j|§) 
would ensure that each new Muslim had a teacher to teach him the Qur'aan. 

Such was the concern of the Prophet (*S%) in teaching the Qur'aan to the new 
Muslims that he would even send Companions to other cities to ensure that the Mus- 
lims in those cides could memorise the Qur'aan. Even before the hijrah, the Prophet 
(3|t) sent two Companions, Ibn Umm Maktoom and Mus’ab ibn 'Umayr, to teach 
the Muslims of Madeenah the Qur'aan. After the hijrah, the Prophet (2||) sent Mu’aadh 
ibn Jabal to Makkah to teach the Qur'aan to those who had not been able to perform 
the hijrah. 229 

The Companions shared the Prophet’s (3H) concern for the preservation of the 
Qur'aan. They would recite and memorise as much of the Qur'aan as possible. Those 
who were famous for having memorised most if not all of the Qur'aan were Aboo 
Bakr, ’Umar ibn al-Khattaab, 'Uthmaan ibn ’Affaan, 'Alee ibn Abee Taalib, Hudhayfah 
ibn al-Yamaan, ’Abdullaah ibn Mas’ood, ’Abdullaah ibn ’Amr, 'Abdullaah ibn 'Abbaas, 
Ubay ibn Ka’ab, Mu’aadh ibn Jabal, Zayd ibn Thaabit, and others. During the inci- 
dent of Bi'r Ma’oonah 230 alone, which occurred in the fourth year after the hijrah, 
seventy reciters (memorizers) of the Qur'aan were killed, and a similar number were 
killed in the Battle of Yamaamah (12 A.H.). This shows that many of the Compan- 
ions had memorised most, if not all of the Qur'aan. 

There are some narrations, however, that seem to imply that only a certain number 
of people memorised the Qur'aan during the Prophet’s (jS|) lifetime. For example, a 
narration in al-Bukhaaree mentions Anas ibn Maalik as saying that only four people 
memorised the Qur'aan before the Prophet’s (2f|) death: Ubay ibn Ka’ab, Mu’aadh 
ibn Jabal, Zayd ibn Thaabit and Aboo Zayd (his name was Qays ibn as-Sakan). An- 
other narration, also in al-Bukhaaree, states that the Prophet (iH) said, “Learn the 
Qur'aan from four people: ’Abdullaah ibn Mas’ood, Saalim, Mu’aadh ibn Jabal, and 
Ubay ibn Ka’ab.” 
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aah ibn Mas’ood, ’Umar ibn al-Khattaab, ’Alee ibn Abee Taalib, and some of 
:s of the Prophet amongst them 'Aa'ishah and Hafsa. Some sources have 
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Faatimah, the daughter of the Prophet (jH), reported that 
in her, “Jibreel used to recite the whole Qur'aan to me eve: 
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B. The Number of ’Uthmaanic Mus-hafs 

ompiled: 

) Imaam az-Zarkashee follows Aboo ’Amr ad-Daanec’s (d. 444 A 
the number of mus-hafs was four; ’Uthmaan kept one in Madee 
other three to Koofah, Basrah and Shaam (Syria). Ad-Daanee wri 
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Khaalid ibn Iyaas (d. circa 150 A.H.) reported that he read the mus-haf of’Uthmaan, 
and found that it differed with the mus-hafs of Madeenah in twelve verses, which he 

script of the mus-hafs, and is reflected in the differences between the qira'aat. Of the 
ten qira'aat, Naafi’ and Ibn ’Aamir read it with th calif whereas the rest do not. In the 
same way, all of the other differences in the script of the mus-haf are still found in the 

There are more than just twelve differences, though. Khaalid ibn Iyaas only com- 
pared the mus-haf of’Uthmaan with the mus-hafs of Madeenah. The other mus_-hafs 
differed from the Madeenah mus-haf as for example in verse 3:184, the mus-haf that 
'Uthmaan sent to Syria had the extra letters, but the others did not.* 1 " 

These differences, as noted earlier, are only with regards to certain letters and words. 
There are no verses or phrases that are present in some mus-hafs without the others. 
Actually, if one reflects over this phenomenon, he will be even more certain that 
Qur'aan has been preserved even to the minutest detail. This is so because all of 
differences that originated in the different mus-hafs of’Uthmaan arc still found 
tered in the various qira'aat, showing that the scriptural differences are not acci- 

these ways, as will be elaborated upon later. 

Therefore, the purpose behind having these trivial changes between the mus-hafs 
was to preserve the various ahruf of the Qur’aan, even to the most minute detail. 

D. What Happened to the Original Mus-hafs? 
original mus-hafs. 

As for the mus-haf of Aboo Bakr, after he passed away it was given to 'Umar. On 

ate Caliph present, as was the case when Aboo Bakr passed away. The mus_-haf was 
then naturally inherited by Hafsah, his daughter and a wife of the Prophet (3g). Ac- 
cording to a report from Ibn Abee Daawood’s Kitaab al-Masaahif Hafsah was very 

that he would return it." 1 During the caliphates of’Uthmaan and ’Alee, it remained 
with Hafsah. 








150 An Introduction to the Sciences of the Qur'a 


After the caliphate of’Alee, Marwaan ibn al-Hakam (d. 65 A.H.) became the gov- 
ernor of Madeenah. Marwaan wanted to eliminate this mus-haf since the ’Uthmaanic 
mus-haf was sufficient for the Muslims, but Hafsah refused to hand it over. Marwaan 
had to wait until Hafsah passed away in 41 A.H. before destroying the mus-haf." 1 He 
said, “The only reason I did this was because all that is in this mus-haf (of Aboo Bakr) 
has been written and preserved by the mus-haf (of ’Uthmaan), so I feared that after 
some time people would doubt the veracity of this mus-haf or they would say that 

these doubts I burnfit).”* 1 ' 

As for the ’Uthmaanic mus-hafs, Ibn Kathccr (d. 774 A.H.), of Tafseer ibn Katheer 

seen one of them. It had been sent from Palestine to Damascus, and it was ‘very large, 
in beautiful clear strong writing with strong ink, on parchment, I think, made of 

in the Grand Mosque ofDamascus, in the year 1310 A.H. (1893 CE). Ibn al-Jazaree 
(d. 832 A.H.) also reported seeing the mus-haf of Syria.“‘ i 

Ibn Battuta (d. 779 A.H.), the famous Muslim traveller, reports seeing many mus- 
hafs that were copied direedy from the mus-haf of ’Uthmaan. As for the Madeenah 
manuscript: 

Ibn lubair (d. 614 AH71217CE) saw the manuscript in the mosque of 
Madeenah in the year 580 AH./I 1 84 CE. Some say it remained in Madeenah 
until the Turks took it from there in 1334 AH. / 1915 CE. It has been re- 
ported that this copy was removed by the Turkish authorities to Istanbul, 
from where it came to Berlin during World War I. The Treaty of Versailles, 
which concluded World War I. contains the following clause: 

‘Article 246: Within six months from the coming into the force of the 
present treaty, Germany will restore to His Majesty, King of Hedjaz, the 
original Koran (sic) of the Caliph Othman, which was removed from 
Medinah by the Turkish authorities and is stated to have been presented to 
the cx-Empcror William 11/ 

The manuscript then reached Istanbul, but not Madeenah.' 1 ' 1 


There is also a copy of a mus-haf in Tashkent (former USSR) that is alleged to be 
an ’Uthmaanic copy, although some say that it is a copy of the original. If this is an 
’Uthmaanic mus-haf it might actually be the mus-haf that ’Uthmaan kept for himself. 









the Qur'aan composed of thirty verses that interceded for its companions until he was 
forgiven. It is, 

••Blessed be He in Whose Hands is the Dominion* |67: 1 1 
(i.e., Soorah al-Mulk), 5 ” and, “Read the last two verses of Soorah al-Baqarah, for in- 
deed I was given them from under the Throne (of Allaah),”’ 2 ' and, “...and in it ( Soorah 
al-Baqarah), there is a verse which is the Queen of all other verses. (It is) the ‘Verse of 
the Foot-Stool.’” 534 These narrations show that the Qur'aan had already been divided 
into verses by the Prophet (£&). 

The second opinion, and perhaps the stronger one, states that most of this knowl- 
edge is from the Prophet (3§i), and some of it is based upon the personal reasoning 
(ijtihaad) of the scholars of the salaf. Those who hold this opinion give as proof the 
fact that there exists a difference of opinion over some ‘verses’ in the Qur'aan (as shall 
be discussed below). Thus, taking into account this fact, and the above narrations 
from the Prophet (j§|), they claim that most of the locations for the breaks between 
the verses were well-known, and from the Prophet (jfe), whereas some locations were 
arrived at based upon ijtihaad. 

The reason that certain locations are subject to a difference of opinion is explained 
as follows: When the Prophet (jg) used to recite the Qur'aan, he would stop at par- 
ticular places. Those places where he continually stopped whenever he (jjg) recited 
that passage are taken as verse breaks, without any difference of opinion. The differ- 
ence of opinion occurs at those places where he (gig) sometimes stopped and some- 
times did not; some scholars took this to be a stop for breath, and thus did not count 
it as a verse break, whereas other took this to be the beginning of a new verse. Moosaa 


The reason for the difference of opinion over the verse (breaks) is that 
the Prophet (38) would stop (while reciting the Qur'aan)...Thc locations 
upon which the Prophet (38) always stopped, and never connected, arc 
agreed upon as verse breaks, and there is no difference of opinion over them. 

Then there are locations upon which the Prophet (3g) never stopped, but 
rather always continued his recitation, so these too are agreed upon that 
they are not verse breaks. And then there arc other locations upon which the 
Prophet (38) sometimes stopped, and sometimes did not; these locations 

Of course, even when ijtihaad was resorted to, there were certain rules that these 


!3 Reported by Ahmad. 
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Thus, Allaah revealed these letters to bewilder the disbelievers. This opinion is a 
plausible one, but again there does not seem to be any strong proof in support of it. 
This was the opinion of ar-Raazee in his famous tafscer. 1 "' 

9) They are the names of the soorahs. Thus, it is possible to say Soorah Ya-Seen, 
Soorah Taa Haa, etc. Although this might be one of the purposes the muqatta’aat can 
be used for, it does not really explain the meaning of the muqatta ‘aat. Also, less than a 
third of the soorahs actually begin with these letters, therefore this cannot be their 
primary purpose. 

10) They are meant to demonstrate man’s limited knowledge. By including the 
muqatta’ aat as the first verse of the Qur'aan after Soorah al-Faatihah, man is being 
reminded of his limited knowledge, and the infinite knowledge of his Creator. 

1 1 ) They are a reference to the other half of the alphabet. In other words, the Arabs 
are being reminded that this Qur'aan is composed of their letters, and the words are 
the same as their words, and yet it cannot be imitated in its style and prose. Thus, 
these letters seek to display the miraculous nature of the Qur'aan. 

To add weight to this explanation, it is noticed that, in almost all soorahs where 
these letters occur, the very next verse mentions the Qur'aan. For example, 



This last opinion was the opinion of az-Zamakhsharee (d. 538 A.H.) in his fa- 
mous tafseer . 3 ” Imaam al-Baaqillaanee (d. 403 A.H.) said, “These letters arc exactly 
half the alphabet, as if it is being said, ‘Whoever presumes that the Qur'aan is not a 
miracle, let him take the other half and form a speech that can compete with the 
Qur'aan!’” 376 

started by the Qur'aan; the Arab poets of Jaahilliyah occasionally used disjointed let- 
ters at the beginning of their poetry to attract attention to the poem that was to follow. 

Also, the Arabs at the time of the Prophet (^) never questioned the muqatta’aat , 
despite the fact that they tried everything to disparage the Prophet ($g), and the Com- 
panions never asked the explanation of these letters from the Prophet (3||), despite 
their thirst for knowledge. This shows that they were not puzzled by these letters, 
since they were accustomed to its use in the poems of Jaahilliyah. Thus, according to 
this opinion, the muqatta’aat are used to attract attention to the soorahs, and to prove 
to the disbelieving Arabs that the Qur'aan was a revelation from Allaah, since even 


374 The only soorahs where this does not occur arc al-’Ankaboot and ar-Room, but even these mention 

375 al-Kashaaf, v. 1, pi 17. 
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II. The Number of Ahruf of the Qur'aan 

Jalaal ad-Deen as-Suyootee lists twenty-one companions who narrated that the 
Qur'aan was revealed in seven ahruf.* 2 Some of these narrations are as follows: 

1) Ibn 'Abbaas reported that the Prophet (^) said, “Jibreel recited the Qur'aan to 
me in one half \ and I recited it back to him, but I requested him to increase (the 
number of half) and he continued to increase it for me, until we stopped at seven 
ahruf." Ibn Shihaab az-Zuhree (d. 1 24 A.H.), one of the narrators of the hadeeth, said, 
“It has reached me that these seven ahruf are essentially one (in meaning), they do not 
differ about what is permitted or forbidden.”'’' , 
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The second group of scholars holds that all of the ahruf are in existence today, and 
the mus-haf of ’Uthmaan was written to preserve all seven ahruf. This was the opin- 
ion of Aboo Bakr al-Baaqillaani (d. 403 A.H.), and a small group of scholars. They 
claim that the Companions would never abandon a recitation that they used to recite 
during the lifetime of the Prophet ($&), and that they would not discard any knowl- 
edge that the Prophet (£&) had given them. 

The third group of scholars is composed of Ibn Taymiyyah (d. 724 A.H.), ash- 
Shaatibce (d. 790 A.H.), ar-Raazee (d. 606 A.H.), Ibn Kathccr (d. 774 A.H.), Ibn al- 
|azaree (d. 832 A.H.) and others. They argue that ’Uthmaan preserved the ahruf to 
the extent that the script of his mus-haf allowed him to do so. Thus, these scholars 
hold that a portion of the seven ahruf are preserved. 

The question then arises: On what basis did ’Uthmaan decide which portions of 
the ahruf to preserve? The answer to this is twofold: First, Zayd ibn Thabit was in 
charge of the collection of the mus_-haf Zayd had been present when the Prophet (^) 
recited the whole Qur'aan for the last time, only months before his death. 4 " 4 It 
can be assumed, then, that Zayd was aware of the portions of the ahruf that the Prophet 
($&) recited, and he must have chosen those to the exclusion of the others. Secondly, 
the Companions unanimously agreed to discard all readings that conflicted with the 
mui-haf of ’Uthmaan. Obviously, they would eliminate only that which they knew 
was not a part of the Qur'aan, and their consensus is binding on the ummah. 

Ibn al-Jazaree (d. 832 A.H.) writes, 4 "' 

The majority of the scholars of the salaf and the later generations are of 
the opinion that the ’Uthmaanic mus-hafs contains of the seven ahruf orAy 
that which its script allows. (What is preserved) arc the recitations that the 
Prophet (jg) recited to libreel (during the last year of his life). The present 

seems to be the strongest one, for the following reasons: 

ceived from the Prophet (jg). They understood their responsibility in transferring 




slash 
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vast knowledge to the ummah. It is because of this concern of theirs that deu 
irmation exists about every topic of Islaam, so much so that the Muslims < 
w how many white hairs the Prophet’s (3g) beard contained! 1 "' 1 Therefore, it ■ 
be said that the Companions purposely left out si x ahruf and preserved only 
tem in the mus-haf ot 'Uthmaan without bringing forth some strong, unequiv 
af. Al-Qaaree writes. 


ns left oi 


x ahruf) is 


extremely weak, for it claims that a part of the Qur'aan was removed by 
consensus of the Companions, since each ofthc<4w/is part of the Qur'aan. 
Therefore, how could ’Uthmaan, or any of the Companions for that matter, 
or rather all the Companions, discard something from the Qur'aan without 
a clear proof from the Creator? Even if we say that the Companions were 
given the concession of choosing one hfltf to recite in, as at-Tabarce (d. 310 
A.H.) claims, and they were not accountable for all seven ahruf since it was 
a concession from Allaah, we say: This concession was given so that they 

fag these ahruf, rather they were responsible for preserving all of them... that 


2) The 'Uthmaanic mus-hqfs, as was mentioned earlier, were devoid of dots and 
vowel points. Since this knowledge was available to the Arabs at that time, 4 "" it seems 
likely that the mus-haf was purposely written without these dots or inflection points 
so that it would encompass different readings, and hence the different ahruf. Also, as 
was mentioned in the relevant chapter, the script of the 'Uthmaanic mus-haf was writ- 

tations, and this shows that the mus-haf was written with the intent to preserve more 
than one kfltf. 

3) If, as at-Tabaree holds, only one Aar/ has been preserved, from where then do 
the differences in the ten qira'aat originate from? All scholars are unanimous that 
these ten qira'aat originated from the Prophet (jfe) himself; therefore is seems appar- 
ent that the qira'aat have some integral relationship with the ahruf (as shall be dis- 

contradict his stance, asVakkee ibn Abec Jaalib (d.437 A.H.)~pointed out: 

the musrhaf of 'Uthmaan are a part of the seven ahruf an 


nc hatf, to 


us-haf (of' 


Although there is a strong difference of opinion over th 
al-Hamad, p. 140. 
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kayfa nunshiruha An example of a qiraa'a conforming to one of the mus-hafs of 
’Uthmaan without the others is the qiraa'a of Ibn 'Aamir, who read 3:184 as iva bi 

mus-haf that 'Uthmaan sent to Syria had the two bas in it. 

An example of a qiraa'a that contradicts all the mus-hafs of ’Uthmaan is the qiraa'a 
attributed to Ibn ’Abbaas in 1 8:79, which translates as, “...and there was, behind them, 
a lung who seized every ship by force,” whereas Ibn ’Abbaas read it, “...and there was, 
in front of them, a king who seized every useable ship by force.” The two changes in 
the recitation of Ibn 'Abbaas are not allowed by the mus-haf of ’Uthmaan, and cannot, 
therefore, be considered an authentic recitation. 

3) The qiraa'a must have an authentic Uahcch) chain of narrators back to the Prophet 
(3^)- This is the most important condition, and guarantees that the variations that 
occur in the qira'aat have all been sent down by Allaah as part of the Qur'aan, recited 
by the Prophet (jg), and passed down to the Muslim ummah without any addition or 
deletion. As was quoted from ’Umar earlier (and this same statement has also been 
made by Zayd ibn Thaabit, and many of the Successors), “The recitation of the Qur'aan 

the Qur'aan only as you have been taught.” 

mutawaatir? The overwhelming majority of scholars claimed that they did. The only 
notable exceptions were from Makkec ibn Abcc Taalib (d. 437 A.H.), and later Ibn 
al-Jazarce (d. 832 A.H.) (whose definition is being quoted). Both of these scholars are 
highly respected, classical scholars in the field of qira'aat. 

This opinion is a newly-invented one, contradicting the consensus 
(ijmaa) of the jurists and... the four madh-habs... and many scholars, so many 
that they cannot even be counted, such as Ibn 'Abd al-Barr, Ibn 'Ariyyah, 

Ibn Taymiyyah, Imaam Nawawee, al-Azraa'cc, as-Subkee, az-Zarkashcc, 








pie, ’Aa'ishah used to recite 2:238 '...wa salat al-mtsta' with the addition ‘salat al-asj : 
The meaning of the first is, “Guard against your prayers, especially the middle one.” 
’Aa'ishah’s addition explained that the “middle prayer” alluded to in this verse is in 

Another explanation for this type of qira'aat is that they were a part of the ahruf 
that were revealed to the Prophet ( 3 g) but later abrogated, and thus not preserved in 

3) The Da'eef (Weak) Qira'aat: These qira'aat conform with Arabic grammar and 
are allowed by the mus.-hafof 'Uthmaan, but do not have authentic chains of narra- 
tions back to the Prophet (jjg). An example of this type is the recitation of 1 :4 as 
malakj yawmu deen, in the past tense. 

ing of 35:28 as inama yakhsha Allaahu min ’ibadhil ‘a lama, changes the meaning from, 
“It is only those who have knowledge amongst His slaves that truly fear Allaah,” to, 
“Allaah is afraid of the knowledgeable of His slaves!” (All praise be to Allaah, He is far 
removed from all that they ascribe to Him!!) 

The ruling concerning these last three types of qira'aat, the shaadh, the da’eef and 
th ebaatil, is that they are not a part of the Qur'aan, and in fact it is haraam (forbidden) 
to consider such a qiraa'a as part of the Qur'aan. If it is recited in prayer, such a prayer 
will not be acceptable, nor is one allowed to pray behind someone who recites these 
qira'aat. However, the shaadh and the da 'eef qira'aat may be studied under the science 
of tafseer (and other sciences, such as the science of grammar, or nahw) as long as they 
are identified as such. The shaadh qira'aat, in particular, used to form a part of the 


seven ahntf that the Qur'aan was revealed in, but these recitations were abrogated by 
the Prophet (3$|) himself, and therefore not preserved by ’Uthmaan. Under this cat- 
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1) Naaft' al-Madanee: 

He is Naafi’ ibn ’Abd al-Rahmaan ibn Abee Na'eem al-Laythee, originally from 
an Isfahanian family. He was one of the major scholars o fqira'aat during his time. He 
was born around 70 A.H., in Madeenah, and passed away in the same city at the age 
of 99, in 169 A.H. He learnt the Qur'aan from over seventy Successors, including 
Aboo Ja’far Yazeed ibn al-Qa’qa’ (d. 130 A.H.), who took his recitation from Aboo 
Hurayrah, who took his recitation from Ubay ibn Ka’ab, who took his recitation from 
the Prophet (jjg). After the era of the Successors, he was taken as the chief Qaaree of 
Madeenah. Eventually, his qiraa'a was adopted by the people of Madeenah. 

Among his students was Imaam Maalik (d. 179 A.H.). Imaam Maalik used to 
recite the Qur'aan in the qiraaa of Naafi’, and he used to say, “Indeed, the qiraa'a of 
Naafi’ is the Sunnah," w meaning that this qiraa'a was the most liked by him. 

The two students who preserved his qiraa'a are: 

i) Qaloon: He is ’Ecsaa ibn Mecna az-Zarqee (120-220 A.H.). He was the step- 
son of Naafi', and lived his whole life in Madeenah. After Naafi’ died, he took over his 
position as the leading Qaaree of Madeenah. 

ii) Warsh: He is Aboo Sa’eed 'Uthmaan ibn Sa’eed al-Misree (110-197 A.H.). He 
lived in Egypt, but travelled to Madeenah in 155 A.H. to study under Naafi’, and 
recited the Qur'aan to him many times. Eventually, he returned to Egypt, and became 
the leading Qaaree of Egypt. 

2) Ibn Katheer al-Makfcce: 

He is ’Abd Allaah ibn Katheer ibn ’Umar al-Makkce, born in Makkah in 45 A.H. 
and died 120 A.H. He was among the generation of the Successors (he met some 
Companions, such as Anas ibn Maalik and ’Abdullaah ibn az-Zubayr), and learnt 
the Qur'aan from the early Successors, such as Abee Saa'ib, Mujaahid ibn Jabr (d. 103 
A.H.), and Darbaas, the slave of Ibn 'Abbaas. Darbaas learnt the Qur'aan from Ibn 
'Abbaas, who learnt it from Zayd ibn Thaabit and Ubay ibn Ka’ab, who both learnt it 
from the Prophet ( 3 ^). 

Imaam ash-Shaafi’ec (d. 204 A.H.) used to recite the qiraa'a of Ibn Katheer, 4 ' 1 '’ and 
once remarked, “We were taught the qiraa'a of Ibn Katheer, and we found the people 
of Makkah upon his qiraa'a"**' 

i) al-Buzzee: He is Abul Hasan Ahmad ibn Buzzah al-Makkce (170-250 A.H.). 
He was the mu'adh-dhin at the Masjid al-Haraam at Makkah, and the leading Qaaree 
of Makkah during his time. 


M al-Haashimee. p. 39 
16 al-Haashimcc, p. 59 


f the origin of the word ’Qur'aan'; cf. Ch. 2, ’The Meaning of the Word ‘qur'aan*. 
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Li) Qumbul: He is Aboo 'Amr Muhammad ibn Abd al-Rahmaan (195-291 A.H.). 
He was the leading Qaaree of the Hijaaz. He was also one of the teachers of Aboo 
Bakr ibn Mujaahid (d. 324 A.H.), the author of Kitaab al-Qirdaat. 

3) Aboo ’Amr al-Basree: 

He is Zabaan ibn al-’Alaa ibn ’Ammaar al-Basree. He was born in 69 A.H. and 
passed away in 1 54 A.H. He was born in Makkah, but grew up in Basrah. He studied 
the Qur'aan under many of the Successors, among them Aboo la’far (d. 130 A.H.), 
and Aboo al-’Aaliyah (d. 95 A.H.), who learnt from ’Umar ibn al-Khattaab and other 
Companions, who learnt from the Prophet (jj§). 

The two primary Qaarees who preserved his qiraa'a are: 

i) ad-Doori: He is Hafs ibn ’Umar ad-Doori (195-246 A.H.). He was one of the 
first to compile different qira'aat , notwithstanding the fact that he was blind. 

ii) as-Soosee: He is Aboo Shu’ayb Saalih ibn Ziyaad as-Soosee (171-261 A.H.). 
He taught the Qur’aan to Imaam an-Nasaa'ec (d. 303 A.H.), of Siman fame. 

4) Ibn ’Aamir ash-Shaamee: 

He is ’Abdullaah ibn 'Aamir al-Yahsabee, born in 21 A.H. He lived his life in 
Damascus, which was the capital of the Muslim empire in those days. He met some 
of the Companions, and studied the Qur'aan under the Companion Aboo ad-Dardaa, 
and al-Mugheerah ibn Abec Shihaab. He was the Imaam of the Ummayad Mosque 
(the primary mosque in Damascus) during the time of ’Umar ibn ’Abd al-’Azecz (d. 
103 A.H.), and was well-known for his recitation. Among the seven Qaarees, he has 
the highest chain of narrators (i.e., least number of people between him and the Prophet 
($&)), since he studied directly under a Companion. He was also Chief Judge of Da- 
mascus. His qiraa'a became accepted by the people of Syria. He died on the day of 
' Aashoora , M7 118A.H. 

The two primary Qaarees who preserved his qiraa'a are: 

i) Hishaam: He is Hishaam ibn 'Ammaar ad-Damishqee ( 1 53-245 A.H.). He was 
well-known for his recitation, and his knowledge of hadeeth and fiqh, and was one of 
the teachers of Imaam at-Tirmidhee (d. 279 A.H.). 

ii) Ibn Zhakwan: He is ’Abdullaah ibn Ahmad ibn Zhakwan (173-242 A.H.). He 
was also the Imaam of the Ummayad Mosque during his time. 


5) ’Aasjm al-Koofee: 

He is ’Aasim ibn Abee Najood al-Koofee, from among the Successors. He was the 
most knowledgeable person in recitation during his time, and took over the position 
of Imaam of the Qaarees in Koofah, after the death of Aboo 'Abd ar-Rahmaan as- 
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fered with each other... 15 * 

Therefore, the differences in the qira'aat are remnants of the differences in the way 
that the Prophet (jj§) taught the recitation of the Qur'aan to the different Compan- 
ions, and these differences were among the seven ahruf of the Qur'aan which AUaah 
revealed to the Prophet (j|5). Thus, the ten authentic qira'aat preserve the final recita- 
tion that the Prophet recited to Jibrecl - in other words, the qira'aat arc manifes- 
tations of the remaining ahruf of the Qur'aan. 

viii. The Benefits of the Qira'aat 

Since the qira'aat are based on tile ahruf, many of the benefits of the qira'aat over- 
lap with those of the ahruf. Some of the benefits arc as follows. 

1 ) The facilitation of the memorisation of the Qur'aan. This includes not only dif- 
ferences in pronunciations that the different Arab tribes were used to, but also 
the differences in words and letters. 

2) Proof that the Qur'aan is a revelation from Allaah, for notwithstanding the thou- 
sands of differences between the qira'aat, not a single difference is contradictory. 

3) Proof that the Qur'aan has been preserved exactly, as all of these qira'aat have 
been recited with a direct, authentic, mutawaatir chain of narrators back to the 
Prophet (5&). 

4) A further indication of the miraculous nature (’ijaaz) of the Qur'aan, because 
these qira'aat add to the meaning and beauty of the Qur'aan in a complementary 
manner, as shall be shown in the next section. 

5) The removal of any stagnation that might exist with regards to the text of the 
Qur'aan. In other words, there exist various ways and methodologies of reciting 
the Qur'aan that arc different from each other in pronunciation and meaning, 
and thus the text remains vibrant and never becomes monotonous.'' 59 

ix. Some Examples of the Different Qira'aat 


It is appropriate to conclude this chapter by quoting various verses that demon- 
ings. w Four verses were chosen, the first of which deals with belief the second and 



result in a change in meaning. 







CHAPTER 12 


The Clear and Unclear Verses- 
al-Muhkam wa al-Mutashaabih 



edgeable of various aspects related to the Arabic language. 


(for example, haqeeqee and majaazee), and how the text gives the desired meaning (for 
example, mantooq and mafhoom j. 167 Also essential are other categories of texts (such 
as the muhkam and mutashaabih, and the naasibh and mansootyi). 

I. Definition of Muhkam and Mutashaabih 

The word muhkam comes from h-^-m, which has the following meanings: 

1 ) ‘To judge, to pass a verdict.’ One of Allaah’s Names is Al-Hakam, meaning ‘The 
One who Judges.' This also has the connotation of a standard, such that one has 
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•All praise is due to Allaah, the Lord of the Worlds.. [1:1] 

This verse is muhfytm since there is no ambiguity in it. 

The word mutashaabih comes from sh-b-h, which means ‘to resemble, to be simi- 
lar to.’ ‘ Mutashaabih ' has two meanings, the first one is ‘resembling,’ and the second 
‘unclear.’ The second meaning is related to the first, since those objects which resem- 
ble one another are difficult to distinguish, hence ‘unclear.’ 

It is used in both of these meanings in the Qur'aan and Sunnah. For example, the 
lews say in the Qur'aan, 


In this verse, the word is used in the first meaning (‘resembling’). It is used in the 
second meaning (‘unclear’) in the famous hadeeth of the Prophet (jjjj;) in which he 
said, “The halaal is clear, and the haraam is clear, but between the two are matters 
which are unclear (Ar. mutashaabihaat 

Mutashaabih docs not mean ‘allegorical,’ as some translators claim. 1 '" 

The Qur'aan as Muhkam and Mutashaabih 

On occasion, Allaah calls the entire Qur'aan muhkam. For example, He said, 
«A!if-Laam-Raa. These arc the verses from the hakeem Book »[10:1 1 

• Alif-Laam-Raa . (This is a) Book the verses whereof are Perfected (Ar. 
uhlfimat).... [11:1] 

In these verses, Allaah is saying that the whole Qur'aan is a clear, perfect Book which 
acts as a Criterion between good and evil. Imaam at-Tabaree (d. 310 A.H.) said, “Allaah 
has protected ( ah/(ama ) His verses from any evil entering it, or any flaw, or any false- 
hood. Then, He set it forth with commands and prohibitions. This is because to ihkaam 
something means to better it and protect it.” 471 As Allaah says of the Qur'aan, 













The Attributes of Allaah as Mutashaabih? 

One of the issues that has been the subject of great controversy at certain times in 
Islaamic history is the question: Are the verses pertaining to the Attributes of Allaah 
from the mutashaabih ?*" What is meant by 'mutashaabih' in this question is that only 
Allaah knows the true meaning of these Attributes. 

The opinion of all the scholars of the sa/af without any exception, is that the At- 
tributes of Allaah are muhfiflm from one perspective, and mutashaabih from another 
perspective. The Attributes arc muhftam , meaning they are understood, in the sense 
that the linguistic meaning and connotations of these Attributes are known; and the 
Attributes are mutashaabih in the actuality and ‘how- ness’ of the Attributes. For ex- 
ample, Allaah describes Himself with the Attribute of ‘Knowledge’. The meaning of 
the word ‘knowledge’ is well-known and understood. When this Attribute is applied 
to Allaah, we know and understand the meaning of this Attribute, but the actuality of 


























is obvious, and is the mantooq of the verse. 

The mafhoom of a verse, on the other hand, is an understanding of the verse that is 

mafhoom al-muwaafaqah and mafhoom al-mukhaalafah . 

Mafhoom al-muivaafaqah is defined to be the extension of a ruling from a men- 

example, Allaah commands believers with regards to their parents 

fxA&A 

-And do not say *«/ to them- 1 17:23| 

This verse automatically implies that beating or abusing parents is also forbidden. 
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Mafhoom al-mukhaalafah, on the other hand, is defined to be the application of 
the opposite ruling of a mentioned case to an unmentioned case, due to the fact that 

For example, Allaah says, 







your right hands possess..* [4:25] 


It can be understood from this verse - the mafhoom al-mukhaalafah - that if one is 
jpable of marrying free women, he is not allowed to marry slave girls. 

Again, these categories are used in deducing laws from the Qur'aan. 


vi. The Naasikh and the Mansookh 

Due to the importance of this topic, and its integral relationship to 'uloom al- 
Qur'aan, it will be discussed in a separate chapter. 



Abrogation in the Qur'aan 
an-Naasikh wa al-Mansookh 
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Lastly, there are also reports which explicitly show the occurrence of naskji, and the 
total obliteration of the abrogated verse. Aboo Umaamah ibn Sahl reported that a 
person had memorised a certain soorah, so he tried to recite it in prayer one night, but 
was unable to. In the morning, he went to the Prophet (3||) and found two people 
also waiting for him. When the Prophet (3gj) came, he asked, “O Messenger of Allaah 
(S|5)! I tried to recite such-and-such a soorah last night, but could not do so!” At this, 
the second man said, “I also came because of the same reason!” and the third, “And I 
too!” The Prophet (3$|) explained, “It was abrogated last night, meaning that they 
had been caused to forget the relevant verses. In this report, it is clear that divine 
intervention caused these Companions who had memorised the verses to forget them, 
thus abrogating even the memory of the verse! This narration also shows that the 
Prophet ($5;) was informed by Allaah whenever a verse was abrogated, since he ($$&;) 
knew that these particular verses had been abrogated the night before. 

C. The Rulings of thf. Naasikh and Mansookh 

The naasikh ruling might be a concession from the mansookh, or it might be one 
that requires more effort. With respect to the degree of difficulty of the rulings, the 
rulings of naasikh and mansookh may be divided into four categories: 

1) The naasi!{h ruling is more difficult or more constrained than the mansookh. 

An example of this are the rulings pertaining to adultery. Initially, the punishment 

for both married and unmarried illegal sexual intercourse was lifelong imprisonment 
(cf, 4:15). Allaah then revealed the verses of flogging for the unmarried and stoning 
for the married persons (cf, 24:2). 

2) The naasikh ruling is equivalent to the mansookh ruling in difficulty. 

from Jerusalem to Makkah; in this case, the naasikh ruling is equivalent to the mansookh 
in effort. 

3) The naasikh ruling is a concession from the mansookh. 

In this case, the naasikh ruling was easier for the Muslims than the mansookh. An 
example that has already been quoted is with regards to the waiting period of widows; 
it was reduced from one year to four month and ten days. Another example that was 
mentioned is with regards to the prohibition of fleeing from the battlefield when the 
ratio of Muslims to non-Muslims was 1 to 10; this was later abrogated and the ratio 
reduced to one Muslim for every two non-Muslims. 

Another example is the procedure of tasting. Initially, fasting was prescribed 
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and its asbaab an-nuzool. In addition to this, he must be knowledgeable of 
the Sunnah ,_” TO 

2) The knowledge of the gradual revelation of the sharee’ah. 

Allaah revealed the laws of Islaam gradually, so that it would be easier for the 
Muslims to implement the new religion. By knowing the naasikfi from the mansookfi , 
a Muslim can appreciate the blessings that were given to this ummah in this gradual 
revelation. Also, it increases one’s belief (ecmaan) in Allaah, as it demonstrates to him 
some aspects of the infinite Wisdom and Knowledge of Allaah. 

3) The defence of the Qur'aan and Sunnah. 

The concept of naskh has been used by the enemies of Islaam (in particular. Orien- 
talists and the ‘Muslim’ scholars that have been influenced by them) to ridicule and 
mock the religion, and to try to show contradictions and discrepancies in th e sharee’ah. 
Thus, it is essential that Muslims understand and appreciate the concept of naskh, so 
that they are not deceived by the distortions and misinterpretations of those who seek 
to destroy Islaam. 


vii. The Difference Between Naskh and Takhsees 

The phenomenon of takhsees, (‘specification’) was mentioned at the beginning of 
this chapter. It is essential that the concept of naskfi not be confused with that of takhsees, 
and for this reason many scholars of ’tiloom al-Quraan included in their works the 
differences between naskh and takhsees. 

Takhsees, is defined to be the specification of a general ruling ( ’aam), such that what 
seems to be a general ruling only applies in certain cases. For example, the Qur'aan 
orders the amputation of the hand of the thief, 


The verse is general {'aam), and implies that the hand of every thief must be cut. 
The Prophet (jj|), however, qualified that the thief in this case must steal above a 
certain monetary value. If he stole below this value, this ruling will not apply to him. 
Therefore, the Prophet (jgj) specified the general ruling of the verse. This, then, is an 
example of takhsees: the hand of every thief will not be cut; only those thieves who 
steal above a certain monetary value are punished. 

Naskh differs from takhsees in the following manners:” 4 
1 ) Naskh may only occur with regards to laws and rulings {aliftaam ) . Takhsees, on the 
other hand, may occur with respect to other matters. For example, Allaah says, 


534 ash-Shanqcctcc, p. 34. 













CHAPTER 14 


The Miraculous Nature of the 
Qur'aan - I’jaaz al-Qur'aan 



I. Definition of I’jaaz 

The word i'jaaz comes from ’a-j-z, which means ‘to be incapable of, to be weak’. 
Therefore, the miracles that the prophets performed are called mu'jizah , since man- 
kind is incapable of performing such feats. 

This word is not used in the Qur'aan or Sunnah, and neither did the Companions 
use it. However, like many other terms in Islaamic sciences, it was coined by later 
scholars and accepted among the ummah. w Probably the first to use this term was 
Imaam Ahmad ibn Hambal (d. 204 A.H.). H ’ 

‘ Mu'jizah ’ are defined to be acts performed by prophets ofa miraculous nature that 
humans are incapable of imitating. I’jaaz is the concept; Mu'jizah the actual act. An 
example of a mu’jizah is the transformation of the staff of Moosaa into a serpent. The 
Qur'aanic term for this concept is 'aayah, or bayyinah. 

There are a number of conditions that the scholars have given for an act to be 
considered a mu’jizah 

1 ) It has to occur with the command of Allaah. 

2) It must be out of the ordinary occurrences of nature. 

3) It cannot be performed again by any person or object. 

4) It must occur at the hands of a person who claims prophethood. 

5) The act must match the claim of the prophet. For example, if the prophet claims 
that he will turn a staff into a snake, but instead it turns into another creature, 
this will not be considered a mu’jizah. 


2 There is no harm in coining new terms to denote acts or concepts 
Faqihec, Muhammad Hancef. Nadhariyya i’jaaz al-Qur'aan 'ind * 


544 Itr, p. 25. ’ P 
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Then he frowned and was irritated; then he turned back and was proud! 

Then he said, ‘This is nothing but magic from old; this is nothing but the 
word of a mortal!- 1 will cast him into the Hdl-firc...» ($fe1*-26]. w 
This, then, is the testimony from the greatest poet alive at the time of the Prophet 

(Sg)! 

Yet another incident is that of ’Utbah ibn Rabec'. ’Utbah was once sitting with 
other members of the Quraysh, and the subject of Muhammad (3$$) came up. The 
elders of the Quraysh began complaining about all the problems that this ‘new’ mes- 
sage had caused among their people, and started to discuss various ways that they 
could rid themselves of this irritating problem. ’Utbah suggested that perhaps the 
Prophet (j$5) could be convinced of giving up his message, if only it was explained to 
him in a gentle manner the problems that his message had been causing. Common 
sense, ’Utbah argued, would prevail. As proof of his convictions, ’Utbah himself vol- 
unteered to be the one to go and talk to the Prophet (3g). 

He therefore set out to meet the Prophet (jg), and started to try to convince him 
(jfe) to abandon preaching this ‘new’ message, and let the Quraysh return to the 
paganism of their ancestors. After finishing his plea to the Prophet (3g), he (3g) asked, 
“Have you finished, O Aboo al-Waleed (the kitnya of ’Utbah) ?” When he applied in 
the affirmative, the Prophet (3g) said, “Then listen to me: 

.In the name of Allaah, the Ever-Mercifiil, the Bestower of Mercy. RaaMccm. 

A revelation from Allaah, the Ever-Mcrciful, the Bestower of Mercy. (This 

The Prophet (jjg) continued to recite, until he finished th esoorah. ’Utbah sat qui- 
etly, entranced by what he was hearing. Then the Prophet (3g) said, “You have heard 

When ’Utbah returned to his people, they said to themselves, “I swear by the Lord 
of the Ka’bah, this ’Utbah is not the same as the ’Utbah that left us!” 
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In other words, the fact that Allaah is informing them of the futility of their gath- 
ering together is a proof that they still possess the power and capabilities that the) 
normally do. If they did not possess their usual faculties, there would be no point tc 
the challenge of ‘gathering together’. The miracle is not that Allaah will eliminate 
their power to imitate the Qur'aan, but rather that the Qur'aan itself is inimitable. 

Qur'aan, but rather with Allaah, which would mean thatthe Qur'aan by itself has nt 

of Allaah, and His Speech must be different from the Speech of the creation. Also, £ 
number of different aspects of i'jaaz were discussed in the previous section, all o 
which show that the i'jaaz of the Qur'aan is internal to the Qur'aan itself The elo- 


I. The Quantity for I’jaaz 


There are three major opinions on this matter: 

) The i'jaaz of the Qur'aan is dependent on the whole Qur'aan. In other words, i 
soorah by itself does not have i'jaaz — only the Qur'aan taken in its entirety is : 
miracle. This is the opinion of some of the Mu'tazlilah. 


short soorah or a long one. By analogy, any group of verses equivalent to a small 
soorah also qualifies as having i’jaaz. In other words, a few verses are sufficient to 
prove the miraculous nature of the Qur'aan. Since the smallest soorah is three 
verses long, those who hold this opinion state that three small verses (or their 
equivalent) are sufficient to qualify as i’jaaz. 






CHAPTER 15 


The Interpretation of the 
Qur'aan - Tafseer 


The topic oi tafseer is the most important topic of ' uloom al-Qur'aan, since in many 
ways it is the primary goal of 'uloom al -Qur'aan - to understand and implement the 
Qur'aan properly. This has also been the first topic of 'uloom al-Qur'aan to have been 
written on, and without a doubt the one in which most of the works in this field have 
been written about. 

I. The Definition of Tafseer and Ta'weel 

elucidate, to interpret.’ The word tafseer is the verbal noun of fassara', and means ‘the 
explanation or interpretation of something.’ 

According to another opinion, 59 " the word tafseer is a transposition from s-f-r, which 

* saafirah ’, and the act of uncovering her face is called ‘sufoor.’ Therefore, according to 
this definition, 'tafseer would mean uncovering the meanings and exposing the se- 
crets of the Qur'aan. However, the stronger opinion is the first one, even though both 
of these meanings are correct. 

In Islaamic sciences, tafseer is defined to be: The science by which the Qur'aan is 
understood, its meanings explained, and its rulings derived.’ 91 

Another common word that is heard in this subject is the word 'ta'weel'. What, 
then, is the difference, if any, between tafseer and ta'weel ? 

The word 'ta'weel' is from a-w-l, which means ‘to return, to revert/ which implies 
going back to the original meaning of a word to see what its meanings and connota- 
tions are. The meanings of the word 'ta'weel' were given earlier, and are repeated 

The word ‘ ta'weel ’ has three meanings: 

1 ) To understand a word in light of one of its connotations, despite the fact that this 
connotation is not the primary intent of the word. 


590 az-Zarkashee, v. 2, p;147. 
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in. The History of Tafseer 

A. The Time of the Prophet (|jj|) 

the Prophet (^) himself In fact, one of the primary roles of the Prophet (^g), as shall 
be expounded on later, was to interpret the Qur'aan. Allaah says, 

■M&j 

«And We have sent down to you (O Muhammad (3g)) the Remembrance, 

The science of tafseer during the Prophet’s life was a relatively easy matter. 
This was so for a number of factors. Firstly, the Companions were witnessing the 
revelation of the Qur'aan, and the circumstances during which it was revealed. They 
were aware of the reason behind the revelation of a verse (asbaab an-nuzool), and as 
such did not need to search for this knowledge as later interpreters would have to. 
Secondly, the Arabic of the Companions was the Arabic of the Qur'aan, as the Qur'aan 
was revealed in their dialect. Therefore the Arabic of the Qur'aan was, in general, 
understood by them without any difficulties. Lasdy, and most importantly, the Prophet 
(jg) was alive, and the Qur'aan was still being revealed, so even if there were any 
difficulties in understanding any verse, they could turn to the Prophet (jjg) for an 
explanation. An example quoted earlier is with regards to the verse, 

!£*'* cjM 

The Companions asked, “O Messenger of Allaah! Who amongst us does not do in- 
justice (to his soul)?” The Prophet (3g) replied, “Have you not read the statement of 

In other words, the Prophet (3££) informed them that the injustice referred to in this 
verse was shirk,, or the association of partners with Allaah. 

Qur'aan properly. Aboo ’Abd ar-Rahmaan as-Sulamee (d. 75 AH.) reported that when- 
ever the people who taught them the Qur'aan, like ’Uthmaan ibn 'Affaan, ’Abdullaah 


597 Reported by al-Bukhaar 
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C. The Period of the Successors 

After the generation of the Companions, the students of the Companions took 
over the responsibility of explaining the Qur'aan. The Successors used the same sources 
to interpret the Qur'aan that the Companions did, except that they added to the list of 
sources the interpretations of the Companions. They understood that an interpreta- 
tion given by the Companions of the Prophet (5g) could not be compared to an inter- 
pretation of any person after them. Therefore, the sources for interpreting the Qur'aan 
during this generation were: the Qur'aan, the statements of the Prophet (^) that the 
Companions had informed them of the Companions’ personal reasoning ( [ijtihaad ) 
of the verse, the Arabic language, their own personal reasoning (ijtihaad), and Judaeo- 
Christian tradition. 

After the death of the Prophet (jg), the Companions spread out to different Mus- 
lim cities in order to teach people the religion of Islaam. Each one taught many Suc- 
cessors, most of whom became scholars in their own right in due time. 

Historically, three primary learning centres were established in the Muslim em- 
pire: Makkah, Madcenah and Koofah. Each of these areas became leading centres of 
knowledge during the period of the Successors, including the knowledge of tafseer. 

In Makkah, where Ibn ’Abbaas had taught, his primary students became the schol- 
ars of this area. In particular, Sa'ced ibn Jubayr (d. 95 A.H.), Mujaahid ibn Jabr (d. 
104 A.H.), 'Ikrimah (d. 104 A.H.), Taawoos (d. 106 A.H.). and ’Ataa ibn Rabaah (d. 
114 A.H.) became leading authorities in this held, and their names are still to be 
found in many works o f tafseer. 

In Madeenah, the influence of 'Ubay ibn Ka’ab was the strongest in the arena of 
tafseer , and his students Aboo al-' Aaliyah (d. 90 A.H.), Muhammad ibn Ka’ab al- 
Quracjec (d. 1 18 A.H.) and Zayd ibn Aslam (d. 136 A.H.) emerged as the scholars of 
tafseer in Madeenah during this period. 

In Koofah, 'Abdullaah ibn Mas’ood left behind his great legacy to ’Alqamah ibn 
Qays (d. 61 A.H.), Masrooq (d. 63 A.H.), and al-Aswad ibn Yazeed (d. 74 A.H.). 
Other Successors from Koofah who were famous for their knowledge of tafseer were: 
’Aamir ash-Sha’bee (d. 109 A.H.), al-Hasan al-Basree (d. 1 10 A.H.) and Qataadah 
as-Sadoosee (d. 117A.H.) 

During this period, greater emphasis was placed on Judaeo-Christian tradition 
(known as Israaeeliyaat), and because of this, many of these narrations entered into 
Islaamic literature. Most of the people who narrated these traditions were Jews and 
Christians who had embraced Islaam, such as ’Abdullaah ibn Salaam (he was a Com- 
panion, d. 43 A.H.), Ka'ab al-Ahbaar (he embraced Islaam after the death of the 
Prophet (3g£) and did not see him; he died 32 A.H.), Wahb ibn Munnabih (d. 1 10 
A.H.), and ’Abdul Maalik ibn Jurayj (d. 150 A.H.). Much of the Judaeo-Christian 
traditions prevalent in tafseer literature can be traced back to these scholars. 

Also during this time, the differences in interpreting the Qur'aan were much greater 
than during the time of the Companions. Another characteristic of this period is the 
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opinions are correct once the intent of both sides is understood. Those who claimed 
that the Prophet (jg) only explained a small portion of the Qur'aan meant that there 
do not exist very many verbal narrations from the Prophet (£g) concerning the de- 
tailed explanation of every single verse in the Qur'aan. On the contrary, as-Suyootee 
only managed to find a few hundred narrations from the Prophet (3g) (including 
weak and fabricated ones) in which he (3g) explicitly interpreted a verse.'’"’ On the 
other hand, what Ibn Taymiyyah meant was that the Prophet (jg) left us all the nec- 
essary knowledge needed in order to properly understand the Qur'aan. As 'Aa'ishah 
reported, the Prophet’s (jg) character embodied the Qur'aan.' 17 Therefore, even though 
there might not exist many explicit statements from the Prophet (jg) concerning tafsecr, 
the Prophet (3g) did leave us with the information and methodology necessary for 
understanding the Qur'aan. Therefore, it is essential to understand the Qur'aan not 
only in light of the explicit narrations of the Prophet ($&) on the Qur'aan, but also in 
light of all of the hadeeth of the Prophet (jg), whether they arc concerning beliefs or 
laws, and in light of the actions of the Prophet (jg), since his sayings and actions can 
be considered to be embodying the laws of the Qur'aan. 
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edge of the unseen. This is because such knowledge could not have originated from 
the Companions’ ijtihaad, and must have come from the Prophet (jg). A report from 
a Companion not concerning these topics cannot be taken as equivalent to a hadeeth 
of the Prophet rather, it is given a status below that of a hadeeth. bM However, this 

does not diminish the status of the tafseer from the Companions. The Companions 
were the most knowledgeable of this nation, and as such their personal reasoning 
( ijtihaad) occupies a status above that of any later scholar. 

Az-Zarkashee summarised this point when he said, 

As for the interpretation of the Companions, it is investigated into: if 
this interpretation was based upon language, then they arc the scholars of 
the language, and there is no doubt that they should be given credence to in 
this interpretation. If this interpretation relies upon what they saw of asbaab 

After the interpretation of the Qur'aan by itself and by the hadeeth of the Prophet 

1) Their knowledge of Arabic language, rhetoric, grammar and pre-Islaamic po- 
etry. 

2) Their knowledge of the pre-Islaamic customs of the Arabs. 

3) Their knowledge of the habits of the Jews and Christians at the time of the rev- 

4) Their personal reasoning and their keen intellect (which, of course, was based 
upon knowledge). 


Another integral aspect of the tafseer of the Companions is the shaadh and mudraj 
qira'aat which were discussed earlier. It is necessary to take these qira'aat into account 
when interpreting a verse. As mentioned earlier, such qira'aat cannot be considered as 
the Qur'aan, but may be studied as tafseer. One of the interpretations of this type of 
qira'aat is that they were added, not as Qur'aan, but for the sake of interpretation by 
the Companions. For example, in the shaadh qiraa'a of Ibn Mas’ood, the verse which 
told the believers to “fast three days” (5:89) as an expiation of an unfulfilled oath was 
read by him as: “fast three consecutive days." Due to this shaadh qiraa'a, later scholars 
differed over whether it was necessary to fast three consecutive days, or whether it 
sufficed to fast any three days if one did not fulfil an oath. 

To conclude, if the Companions agreed to an interpretation of a verse, that inter- 
pretation must be accepted, since it qualities as ijmaa'. On the other hand, if there 
exist narrations from one Companion concerning the interpretation of a verse, and 
there does not exist any narrations to the contrary from other Companions, this inter- 























understand the meanings of the Qur'aan properly.” 678 

A thorough and proper understanding of the fundamentals of religion (’ aqeedah ), 
so that a mufassir can avoid falling into many of the heresies and innovations that 
misguided sects did with regards to the understanding of the Qur'aan. 
Following the proper methodology of tafscer. A basic introduction to this meth- 

Knowledge of the Arabic language and its vocabulary. Such knowledge must, of 
necessarily knowledgeable of Arabic to the level that is required to interpret the 


Knowledge of Arabic 
Knowledge of Arabic 


The knowledge of the saheeh, da’eej , shaadh and baatil qira'aats. 

The knowledge of the principles of fiqh ( iisool al-Jiqh), so that he a 
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riscd some of the tafseers written before his time, basing his summary primarily 
on al-Baghawee’s work. 

5) Gharaa'ib al-Qur'aan tva Raghaa'ib al-Furqaan , by Nidhaam ad-Deen ibn al-Hasan 
an-Naysabooree (d. 728 A.H.). The author based his tafseer primarily on ar- 
Raazee’s work, and added many benefits from az-Zamakhsharee's work. The 
author was not merely a compiler of quotes, for he frequently gives his own opin- 
ions, and critiques the views of ar-Raazcc and az-Zamakhsharec. However, the 
tafseer contains some philosophical discussions, certain Soofic interpretations, and 
a defence of the views of the Ash’arees against the views of the Mu’tazilah. 

6) Al-Bahral-Muheet, by Muhammad ibn Yoosuf, otherwise known as Aboo Hayyaan 
(d. 745 A.H.) This is a very useful work, since the author concentrated on the 
grammatical analysis of the Qur'aan, and accentuated its literary i’jaaz. At first 
glance, the work seems to be more of a grammatical discussion than interpreta- 
tion of the Qur'aan, but this is perhaps the most distinctive feature of the work, as 
the author mentions the various differences that the scholars of grammar have 
held concerning the analysis ( i’raab ) of certain verses. This work is perhaps the 

Zamakhsharee’s heretical ideas from the Arabic language itself (in other words, 
he shows how az-Zamakhsharce is incorrect in deriving certain beliefs based 
upon Arabic grammar). 

7) Tafseer al-Jalaalayn, by Jalaal ad-Deen al-Muhalla (d. 864 A.H.) and his student, 
Jalaal ad-Deen as-Suyootee (d. 91 1 A.H.). This tafseer was started by al-Muhalla, 
but he died before completing it, so his student, as-Suyootee, completed it after 
his death. This tafseer is perhaps the most famous tafseer in this category, and 
very popular amongst the masses, primarily due to its simplicity and modest size. 

8) As-Siraaj al-Muneer fee al-Vaanathi alaa Ma’rifathi ba’di Ma 'aance Kalaami Rabina 
al-Hakeem al-Khabeer, by Shams ad-Deen Muhammad ibn Muhammad, other- 
wise known as al-Khateeb as-Sharbeenee (d. 977 A.H.). Despite its lengthy title, 

the Qur'aar/so thatthe average Muslim could read it. The author benefits from 

al-Baghawee, ar-Raazee and az-Zamakhsharce), and includes his own critical 


comments as well. In addition, he strives to show the relationship between the 
arrangement of the verses of the Qur'aan. 


















'Mafaatih al-Ghayb’ of ar-Raazee 

The most famous tafscer based upon intellect (tafseer ar-ra'y) is that of Muhammai 
ibn 'Umar ar-Raazee, better known as Fakhr ad-Deen ar-Raazee. He was born in 54 
A.H., and became well known for his knowledge of Arabic grammar, and philosoph 
(’Urn al-kalaam). He died of poisoning in 606 A.H. 

His tafseer , Mafaatih al-Ghayb , (The Unlocking of the Knowledge of the Unseen! 
although apparently seems to be complete, was completed after his death. Therefore 

over from ar-Raazee’s interpretation. Evidence seems to suggest that ar-Raazee wa 
able to complete this work until Soorah al-Ambiyaa, and after his death it was fin 
ished by two later scholars. 71 " Whatever the case may be, the work is still considerei 
one of the classics in the realm of tafseer based upon ray. 

Ar-Raazee was an ardent Ash'aree by faith, and a rigid follower of the Shaafi’e 
madh-hab. Therefore, he does not hesitate to defend his faith against the Mu’tazila, 
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with the Qur'aan.” 7 ” In other words, the Prophet (jg|) is warning against deviants 
who seek to prove their heresies with verses from the Qur'aan. 

There are a number of oft-quoted hadeeth on the prohibition of speaking about 
the Qur'aan without any knowledge. Although the principles and prohibitions out- 
lined in these fmdeeth arc correct, the hadeeth themselves are weak. The hadeeth in 
question are as follows: It is reported that the Prophet (j||) said, “Whoever speaks 
concerning the Qur'aan with his personal reasoning, then even if he is correct, he is 
mistaken,” 72 * and in another hadeeth, he (jg) is reported to have said, “Whoever speaks 
concerning the Qur'aan without any knowledge, then let him seek his place in the fire 
of Hell!” 724 


The Companions and early generations were very cautious when it came to inter- 
preting the Qur'aan without the proper knowledge. Aboo Mulaykah said, “Ibn ’Abbaas 
was asked concerning a verse; if some of you were to be asked concerning it, you 
would have replied, but he refused to say anything." And a person asked the Com- 
panion Jundub ibn 'Abdillaah (d. 90 A.H.) concerning a verse in the Qur'aan. He 
responded, “I must request that, if you arc a Muslim, please do not sit with me,” 
meaning that he was not qualified to interpret the verse. And it is narrated that Sa’eed 
ibn al-Musayyib (d. 90 A.H.) would not speak concerning the Qur'aan except with 
that which was understood by everyone, without going into any details. And Masrooq 
(d. 63 A.H.) said, “Beware of tafseer, for it is as if you arc narrating concerning Allaah!” 
And Ibraheem an-Nakhaa’ee (d. 96 A.H.) said, “Our companions would be scared of 
tafseer, and fear it out of respect.” 72 ' 

It is no exaggeration to say that every single deviant sect that has sprung forth in 
the history of Islaam has misinterpreted verses of the Qur'aan in order to support its 
particular beliefs. For example, the very first sect to split from the Muslim nation, the 
Khawaarij , believed that ’Alee and Mu’aawiyah, and the people who followed them, 
had disbelieved, since they had both agreed to allow arbitrators to judge between 
them. They felt that 'Alec and Mu’aawiyah had, by accepting the judgement of the 
arbitrators, rejected the verse in the Qur'aan, “Verily, Judgement is only for Allaah” 
(12:40). However, the proper interpretation of this verse is that all judgement must be 
based upon the commands of Allaah (and by extension the commands of the Prophet 
(j|§)), and not that people are prohibited from judging between themselves. 

Without relying on the proper methodology of tafseer, it is possible to interpret the 
Qur'aan in any way one desires to. The Qur'aan itself alludes to this when it says. 




«..,and as for those in whose hearts is a disease, they follow that which is 
unclear in it (i.e., the Qur'aan), seeking thereby to cause dispute and tur- 
moil* [3:7] 
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reason, no matter how eloquent the English. (An example of such a translation is 
Arthur J. Arberry’s The Koran Interpreted.) 

It is also permissible to interpret and explain the Qur'aan in a different language, 
as long as the readers can tell the difference between the interpretation and the trans- 
lation. For example, in Khan and Hilali’s translation of the Qur'aan, verse 2:4 has 
been translated as, *And those who believe in (the Qur'aan and the Sunnah) which 
has been sent down...” The phrase ‘the Qur'aan and the Sunnah' is not in the Arabic, 
but it is the intent of the verse. By including it in parentheses, the translators have 
indicated that this is not in the Qur'aan but rather it is an interpretation of the verse. 
This is allowed, and, according to some, encouraged. 

The Translation as the Qur'aan 

As was mentioned in the conditions for translation, it is not permissible to believe 
that the translation is the actual Qur'aan. The fact that a translation of the Qur'aan 
cannot be considered as a substitute for the actual Qur'aan has been agreed upon by 
all the major scholars of Islaam, and was never seriously a topic of debate amongst the 

However, there have been some modern ‘scholars’ who have stated that a transla- 
tion of the Qur'aan may actually be considered as the original! This issue became the 
topic of serious discussion during the late half of the nineteenth century, and reached 
its height in the early part of the twentieth century, during which time Kamaal Ata 
Turk (d. 1929 CE) ordered that the Arabic Qur'aan be substituted for a Turkish trans- 
lation, which would be read during prayer and outside of it! The Egyptian ‘intellec- 
tual' Fareed Wajdce (d. 1954 CE) and the then Grand Shaykh of al-Azhar, Muhammad 
Mustafa al-Maraghce (d. 1945 CE), were also of the opinion that such a translation 
could take the place of the Qur'aan. 7 '’' 

The simplest refutation of this view is by recalling the definition of the Qur'aan: 
The Qur'aan is the Arabic Speech (/( alaam ) of Allaah, which He revealed to 
Muhammad ($|j|) in wording and meaning, and which has been preserved in the 
mtis-hafs, and has reached us by muttawaatir transmissions, and is a challenge to man- 
kind to produce something similar to it. 

Therefore, the fact that the Qur'aan is in Arabic is an integral part of the defini- 
tion. As was mentioned earlier, there are eleven references in the Qur'aan that it is in 
the Arabic language, amongst them the verses, “...this (the Qur'aan) is in a clear Ara- 
bic tongue” ( 16: 103), and, "Verily, We have revealed this as an Arabic Qur'aan" ( 12:2), 
and, “And thus We have inspired you with an Arabic Qur'aan” (42:7). 


could be used to derive laws, beliefs and be recited in prayer, and not that the Arabic Qur'aan should be 
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Shaykh al-Islaam Ibn Taymiyyah (d. 728 A.H.) said, “As for bringing a word (from 
another language) to explain the meaning (of another word), such as a word of the 
Qur'aan, then this in essence is not possible. This is why the scholars of the religion 
held the view that it is impermissible to recite (the Qur'aan) in a language other than 
Arabic, whether a person is capable of reading Arabic or not, because this (transla- 
tion) removes the fact that the Qur'aan is a revelation from Allaah.” In another place, 
he said, “As for the Qur'aan, it is not to be recited in other than Arabic, whether a 
person is capable of doing so or not. This is according to the majority opinion, and it 
is the correct opinion, without a doubt.” 744 

Imaam an-Nawawee (d. 676 A.H.) said, “It is not allowed to recite the Qur'aan ini 
any language other than Arabic, regardless of whether a person is capable of speaking 
Arabic or not, and whether such recitations occur during prayer or not.” 74 ' 

Therefore, it is concluded by stating that it is necessary to translate the Qur'aan 
into different languages, since this is part of the duty of spreading Islaam. Such trans- 
lations, however, may never be taken as substitutes of the Qur'aan, nor is it allowed to 
recite translations of the Qur'aan in prayer. Such a prayer, if performed, is not valid 
and must be repeated. 746 


The Importance of Arabic 

It is imperative that the Muslims in particular are familiar with the Arabic lan- 
guage to a degree that they can understand the Qur'aan. Arabic is the language of 
Islaam - it has been and always will be. The Muslims who do not understand Arabic 
must realise the great loss that they are in by not being able to understand and read 
the words of their Creator. When they read ‘translations’ they should recognise that 
these arc the words of a human interpreter, and not the words of the Creator. The 
beauty, the eloquence, the rhythm, the i'jaaz - all is lost in translation. Instead of 
being able to read the Words that Allaah Himself Spoke and revealed to Muhammad 
( 5 ^), a person instead must rely on the words and speech of a mortal. Can there be a 
greater loss than this? 

The scholars of this ummah , from the Companions to this generation, all realised 
the importance of the Arabic language. Ubay ibn Ka’ab said, “Teach Arabic (i.e., Ara- 
bic grammar) like you teach the memorisation of the Qur'aan!” Aboo Bakr said, “That 
I recite and forget (a portion) is more beloved to me than to make a grammatical 
mistake!” And 'Umar once passed by a group of archers who missed their targets. He 
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therein, who can apprehend any danger from so m 
hall not here inquire into the reasons why the law of Mu 
th so unexampled a reception in the world (for they a 
ho imagine it to have been propagated by the sword ale 
se an impartial version of the Koran (sic) may be of in 


carry any European through the Qur'aan," 7M he wrote. It was also on this trar 
that Edward Gibbon based his sarcastic remarks on the beauty of the Qur'aan 
European infideL.will peruse with impatience the endless incoherent rhap 
fable, and precept, and declamation, which seldom excites a sentiment or a 
which sometimes crawls in the dust, and is sometimes lost in the clouds.” 7 ''' 
The next translation that had a major impact in the English language was 





anslation, 'The Holy Qur'aat. 
as to have a profound impat 
jf Ali’s, Sarwar’s, Daryabadi' 


is The Holy Quraan in 1929. It was pub- 


Aftcr this appeared two translations that both gained considerable favour among 
Muslims. The first was by Muhammad Marmadukc Pickthall, an Englishman who 
had lived in the East, and served the Nizam of Hyderabad. His translation. The Mean- 
ing of the Glorious Quraan, was released in London, in 1930, and was significant in 
that it was the first translation by an Muslim Englishman. Pickthall wrote: 


and the nature of the Book, in not unworthy language and concisely, with a 
view to the requirements of English Muslims...The Koran cannot be trans- 
lated. This is the belief of the old-fashioned Shcykhs and the view of the 
present writer... (this) is only an attempt to present the meaning of the Ko- 
ran - and peradventure something of the charm - in English. It can never 
take the place of the Koran in Arabic, nor is it meant to do so. 77 ' 1 

The second one appeared in 1938, when ’Abdullaah Yusuf ’Ali came out with his 
famous translation, The Holy Quraan: Translation and Commentary. This was followed 
by a host of others, such as Abdul Majeed Daryabadi’s The Holy Quraan with English 
Translation and Commentary, in 1941; 'Ali Ahmad Khan Julunduri's Translation of the 
Glorious Holy Quraan with Commentary, in 1962; and Hashim Amir Ali’s The Mes- 
sage of the Quraan Presented in Perspective , in 1974. In 1977, Muhammad Taqi al-Din 
al-Hilali and Muhammad Muhsin Khan, both of the Islaamic University ofMadeenah, 
released a translation of the Quraan based on classical tafseers. Explanatory English 
Translation of the Meaning of the Holy Quraan. Muhammad Asad, a Jew who con- 
verted to Islaam, wrote his famous translation. The Message of the Quraan, in 1980. 
Thomas B. Irving, an American Muslim, wrote his The Quraan: The First American 
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4) Limited knowledge of Arabic eked out with figments of imagination. For exam- 
ple, Bell understood the ‘Qur'aan’ to be different from the ‘ Furqaan ' and the 
'Kitaab' . As was mentioned earlier, these are merely different names of the Qur'aan 

5) Mistaking Arabic for Hebrew or Syriac. Watt concluded that the meaning of 'rujz 
in 74:4 was the same as the Syriac ‘ rugza', which means, ‘wrath’, whereas the real 
meaning is ‘pollution’ (which is used in the verse to signify idols). 

6) Some confusion with Hebrew traditions. For example, Jeffery confused the Ara- 
bic 'sakeenah' in 48:4 with the Hebrew 'shebjnah' . 

These six categories are perhaps more applicable to non-Muslim translators. Per- 
haps the three most common causes for errors by Muslim translators are: 

1 ) An incorrect understanding of a word. 

2) A misunderstanding of the intent of the verse. 

3) Unfamiliarity with the rules of Arabic grammar. 

An example of where a particular word was translated incorrectly is verse 2 1 :87. In 
it, Allaah mentions the incident of \bonus, in which he left his people after they had 
not responded to his call. The verse uses the word 'naqdira which has a number of 
meanings, including: ‘to have power over’ and 'to hold responsible for’. Most transla- 
tors, including Yusuf Ali and Pickthall, took the first meaning of the word, thus trans- 
lating the verse as, “And remember Dhoo an-Noon Qbonus), when he departed in 
anger. He presumed that We had no power over him...” This translation attributes a 
type of unbelief (%ufr) to a prophet, for how can any believer believe that Allaah has 
no power over him? The correct translation, therefore, is: "...and he presumed that 
We shall not call him to task...”; in other words, he presumed that the act that he had 
done was not a sinful act and he would not be punished for it, and not that Allaah had 
no power over him! 

Another example is the translation of the word 'burooj . In verse 85: 1, Allaah swears 
by the skies, full of burooj. Yusuf 'Ali translates this as, “By the Sky; (Displaying) the 
Zodiacal signs.” In classical Arabic, however, the word ‘burooj is used to denote a 
constellation of stars. Later Arabic, however, gave it the added meaning of‘the Zodia- 




of verbs that need two ‘objects’ ( maf'ool ) to them in order to form a complete sen- 
tence. 7 ” The first ‘object’ that is mentioned, however (rizqakiim), does not form a 
comprehensible sentence with the verb unless one adds a noun to it. This fact would 
be apparent to any linguist at the first reading of the verse. The noun that is missing 
can either be deduced from the context, or from authentic narrations from Ibn 'Abbaas 
(found in at-Tabarce, Ibn Katheer, and others. The noun is 'shukf). However, due to 

this class of verbs, they ignored the fact that the sentence could not be translated 
verbatim. The verse, therefore, was translated as, “And you have made it your means 
of livelihood that you should declare it false!” by almost all translators (Yusuf 'Ali, 
Muhammad ’Ali, Pickthall, Shakir, and others). The correct translation of the verse, 
however, as done by Khan and Hilali, is, “And instead (of thanking) Allaah for the 
provisions He gives you, on the contrary, you deny him (by disbelief)!" (The noun 
that was added was ‘thanking’). The difference in meaning between the two transla- 



























i. Some Books by Orientali 


est as the topics of hadeeth and fiqh. This is because it is relatively easier for them to 
cast doubts on the authenticity of hadeeth and the flaws of fiqh. For example, Joseph 
Schacht, one of the most famous Orientalists of this century, claimed that all hadeeth 
are forgeries of later generations, attributed to the Prophet (2gg) by them for personal 
motives. He even claimed that the more reliable the isnaad , the more later this forgery 
occurred!* 10 

With regards to the Qur'aan, it is much more difficult for them to try to find ‘facts' 
that support their claims, and interpret them to suit their needs, as they have done 
with other topics. Recendy, however. Orientalists have turned their attention to at- 
tacking the Qur'aan, and have started trying to cast doubts about its authenticity. 

Although much has been written in the field, there are three works that stand out 
above the rest, and have gained considerable repute as authorities in the field. Each of 
these works will be discussed below. 


The first work is by Theodore Noeldeke, a very famous German Orientalist. He 
entitled it 'Geschichte des Qorans', or ‘ History of the Qur'aan. The work was written 
with the help of three other German Orientalists: Pretzl, Schwally and Bergstraesser. 
It was published over a period of three decades, in three volumes. The first volume 
was published in 1909, and the last in 1938. It won national awards from the Paris 
Academy of Inscriptions, and drew great acclaim from Orientalists all over the world. 

Von DcnfFer has a brief, yet superb, review of the work, which is quoted in its 


The ‘History of the Qur'an' produced by four German orientalists, deals 
in three parts with The Origin of the Qur'an’, The Collection of the Qur'an', 
and The History of the Qur’anic Text*. The complete book naturally re- 
flects the different approaches and types of scholarship of the various au- 
thors. Noeldeke's bias against Islaam can still be clearly discerned, although 
he later renounced some of his views regarding the history of the Qur'an.’"-' 










might hold, then certainly these jurists would have used this concept regularly, and 
attributed many of their views to ‘verses’ that had been abrogated. However, as is well 
known, there exist very few verses of this nature, and Burton can only quote two 
examples throughout his work. In addition, he gives a very weak interpretation of the 

of naskh during the Prophet’s (jg) lifetime. 

Another point that Burton absolutely ignores is that the Prophet (jg) was illiter- 
ate. The indisputablity of this fact is well-known, and beyond the need for any isnaad. 
Even the Qur'aan refers to the Prophet’s ( jg) illiteracy a number of times. How is it 
possible, then, that the Prophet (jg) secretly authored the Qur'aan, edited it, and 
distributed it amongst the people? 

Throughout the work. Burton constantly re-emphasises one theme: that all the 
narrations concerning the compilation of the Qur'aan arc forgeries of later genera- 

to Burton that the early scholars oflslaam (th csalaf) were not so depraved or unscru- 
pulous that they would forge narrations and attribute them to the Prophet (3g) at 
whim. If Burton’s theory (based on Schacht and Goldziher) are true, this implies that 

the forging!), but naively studying them; travelling great distances to obtain them; 
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